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AN 85 W E R 
Dr. SCOT's 


CASES of CONSUGLENCE 


ABOUT * 


„ Founs of Paayer. 


the Queſtion, relating to ( Forms of Prayer ) agitated of 

late Years betwixt nd Divines, of ſeveral Perſwaſi- | 
ons, Three Things are conſiderable, which are no light 5 
Prejudices againſt their Onipicn, | who have been ſo Zea- 6 
dus for t | 

+ 1. The Difficulty of — ent to State the Queſtion right, | 
or to ſpeak cloſely to it, when ſo ſtated. 1. Whether Forms 2 | a 
er be lawful yea or no ? 2. Whether 2 2 them lawful, they may 8 e I 
be lawfully . on Miniſters of the Goſpel ? 3. Whether (ſuppo- "2 


* — 
* 


. 
1 
e 


ſing they may be lawfully impoſed on by ſome ) they may be law- | be 
fully impoſed univerſally on all Miniſters, and . all Miniſters uſed 9 
in * Publick Miniſtration ? 4. People m join with An. 


niſters «ſing them ? Are Four diſtinct Queſtions. The firſt of which 
— 7 L . of ) denied þy.none. The laſt, by none, or ve- 
A, few. NS ans, 4 Le = 

Miniſters in n e it ſinful 
2 * Ads in Publick, ſolemn Pray: 


2 44 Anſwer to Dr. Scot's 
+ by the preſcribed Forms of others. Chap. 1. Stated the Queſtion 
thus. . 


Whether it be lawful for Miniſters ( baving tbe Gift of Prayer ) 
ordinarily to perform their Miniſterial Ads in Solemin, Stated, Pub- 
lick Prayer; by reading, or reciting Forms of Prayer compoſed by 
other Men, confeſſedly not divinely and immediately inſpired, although 
by Superiours required ſo to do:? | 


His Learned Anſwerer confeſſeth, That he had Stated the Que- 
ſtion with ſufficient plainneſs and clearneſs. Let that then be taken 
for the true Queſtion, for we are concerned in no other. 

2. A Second conſiderable Prejudice is, That thoſe who have 
pleaded the lawfulneſs of the Uſe of Forms; have laid a great deal 
of more ſtreſs, upon the inartificial Arguments, drawn from utho- 
rity and Antiquity ( as they have pretended) than ou any arti- 
ficial Arguments drawn. from the intrinſick Nature of the Adion; 
whereas one Scriptural, or Artificial Argument is worth a I hou- 
ſand others; and till the lawfulneſs of an Action be proved, no Ar- 

ument from Authority commanding, or Antiquity, or ptefent U- 

ge pre at can come into any Conſideration at al; it being 
moſt certain, that no Authority of Man can oblige us contrary 
to the Will of God, neither ought any Examples of Men to be 
produced, as Temptations to move us to any Thing of that Na- 
ture. Dy | | 3 

3. A Third is, Their extravagant Zeal to load the Opinions) ton- 
trary t0. theirs, with 'odious Prejudices and 'Inputations. Three of 
theſe I have taken more ſpecial Notice of in this Caſe, |; 7 
1. The Firſt is great Impertmence, and Nonſenſe, and Rudineſs to 
fay no worſe, that are ſometimes mingled with-extempore Prayers ( ſo 
our Caſuiſt phraſeth it) Part 2. pag. 14. © Wi 
\ 2. The Poſſibility that fluency of Ex may be 
p. 2. pag 13. from Piabolical Inſpiration. This our Caſuiſt alſo bits 
i gpon, I do not remember any higher Authority for 
this, than that of Rawilliac Reuiviuus. Since the Notion mightily 
— as Fallner, in his Vindication of Liturgies, p. 41. Ravil- 
bac produced only the Inſtance of Ai, Meier, to prove what 
he ſaid, our Cafniſt hath found moxe- = | 

3. The Third is, theſe conceived Prayers, were firſt brought 
in by Jeſuits, This alſe our Caſwft bits upon, P. 2. 94. 59, 60. 


For 


Caſes of Conſcience about Forms of Prayer. 3 
For the Firſt of theſe, I do not think it worth the while to ſay 
any Thing to it, the Knowledge of the contrary, to ſo many 
Thouſands in London for Twenty Tears together ( whiles bardly 
any others were publickly uſed) and the Experience of Two or 
Three and T wenty Years ſince, whiles the Forms have been uſed 
/ in Pablick — yet others alſo have been uſed in the hearing 
of many Thou ds, is ſo eminent a Confutation of this, as no- 
thing need be added, to ſay nothing of uat hath been already 
ſaid, that Forms for the Desk will not prevent this, unleſs we 
have ſome for the Pulpit, and that for Sermons, as well as Prayers, 
and for Families, &c. and that as lat ge an Experience hath ſhew- 
that a wandring Mind in a Miniſter, will expoſe Forms to the 
| like Abſurdity (ef which Inſtances enough might be given) be- 
; ſides, that ĩt is no {mall Imputation upon thoſe ho are intruſted 
: to ſend out faithful, and able Preacbers, that they ſend out ſuch as 
| ance Pray, without Imnpertinenry, Nonſenſe, and Rudeneſs, or 
f orte. b 
Bat the two latter have in them ſo much of falſhood (if not 
| ſomething much worſe) that it is neceſſary to vindicate, free, con- 
: ceived Prayer, from ſuch black and odious Imputations, fit for no- 
F thing; but to make ſome prophane Perſons, matter for Diſcourſe 
over 2 Pot of Ale, or Pint of Wine. 
will begin with the latter firſt, as to which our P. 59, Part 2. 
Caſuiſt ſaith, P. 59. Par. 2. That we ſhould do ; 
© well to conſider who it was that firſt introduced it [ that is pray- 
ing by conceived Prayer J into England, and ſet it up in Oppo- 
| © ſition to our Liturgy. For Firſt, There was one faithful Com- 
© min, a Dominican Frier, who in tho Ninth of Elizabeth, to ſe- 
© duce the People from the Church, thereby to ſerve the Ends of 
© Popery, began to Pray Ex tempore, with ſuch wonderful Zeal 
© and Fervor, that he deluded a great many ſimple People, for 
© which he was afterwards amply Rewarded by _ 
© the Pope. After him one Thomas Heath a Jeſuit, TG Tp ond 
; purſued the ng Method, fn we againſt our p. 75 P- 
Liturgy, and crying up Spiritual, or Ex tempore 4 of i 
© Prayers, thereby to dhide the People from our 4 
* Publick Worſhip, telling the Biſhop of Rocheſter, by face of ibe lear- 
© whom he was examined, That he had been Six ned Treatiſe, 
© Years, in England, labouring to refine the Prote- 8 
umts, and to take off all Swacks of Ceremonies, paration bepin- 
© and to make the Church * +. And | hope, irg, p. 11. 
2 


when 


1 An Anſwer to Dr. Scot's 
© when our Brethren have well conſidered, who it is they join with, 


© and whoſe Cauſe they advance, while they thus decry our Litur- 
| © gy, and Cry up tbeir own Ex tempore Prayers, in the Room of 


© it; they will at laſt ſee Cauſe to retract a —_— none 


* but the Church of Rome will have cauſe to thank them for. 
The Learned Author by our Caſuiſt in his Margent, 
thus expreſſeth himſelf in the Place cited. 
„Of this, we have a conſiderable Evidence lately offered to the 
World, in the Examination of a Prieſt ſo imploied at the Coun- 
© cil Table, A. D. 1567. being the Ninth of Queen Elizabeth, 


which is Publiſhed from the Lord Burleigb's Papers, which were 


© in the-Hands of the Archbiſhop Uſher, and from him came to 
Sir James Ware, whoſe Son brought them into England; and 
© lately cauſed them to be Printed. To prove this, he quotes no 
more valuable Author then Foxes and Firebrands, 1680. 

So that to the Author of that Reverend Pampblet, Foxes and Fire- 
— we muſt go, and if he proves Romantict, all this Story is 
Foiled. ? 
"The Author of that Pamphlet hath this Story, Pag. 6, 7,8, 9, 
10, 11, 12, 13, 14. Too long for any to tranſeribe. I ſhall on- 
ly make ſome Remarks upon it, ſufficient to make it appear ridi- 
culous . | 

1. He tells ns, it was a Story which 2 1567. Ninth 
Elizabeth. And p. 14. he ſaith, It produced the Act for prevent- 
© ing Popery, and other Sects, which injoined all People from Ten 
© Years Ad, and upward, not having a lawful Impediment, to re- 
8 pu every Sunday, to hear Divine Service under the Penalty of 
© forfeiting Twelve Pence for every ſuch default. Whereas Firſt, 
There was never any ſuch AR, as took Notice of Perſons Ten 
Years Old. Secondly, For the Twelve Penny Ad, it concerns none 
under Sixteen Years of Age, and was made firſt Elizabeth, which 
was Eight Years before, ( ſurely the Worthy Author read firſt Eli- 
zabeth, decimo Elizabeth ) was not this think we a very judicious 
Author fit to have his Word taken ? How this falſhood could eſcape 
the Eyes of the Learned Dean, that thought fit to give ſuch a 
Paltry Pamplet Credit 1 cannot but admire z but we ſhall find more 
than this to defame this Romance by. 

2. He tells us the Story was tranſmitted (being an extract out of 
the Memorials of my Lord Burleigh, to Biſhop Uſber ) from bis 


Papers to Sir James Ware, from him to Robert Ware Eſquire his 


Son. So then, here are Papers, which in their Original are pre- 
; tended. 


r 
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tended to be but Extract (by we know not whom ) theſe Ex- 
tracts, are 116 Years Old (wrote in Paper) never that we heard 
of diſcovered by Biſhop Uſber all his Life Time, but coming, none 
knows how, or when, to Sir James Ware, (who is not faid to be 
the Biſhops Executor) neither did Sir James communicate them, but 
Dies. At length, tis pretended one Mr. Robert Ware his Son, hath 
obliged the World, not by Publiſhing-them himſelf, but by com- 
municating them to the Autbor of Foxes and Firebrands (in whoſe 
Hands, Pa of - that Nature whatever they got, were like to 
looſe nothing ) thus the World comes to be bleſſed with them; 
and I preſume this Story, deſerves juſt as much Credit as the Ca- 
tholick Letter, Publiſhed a little after this, the Forgery of which 
was detected by Parliament, and the Autor cried Pectavi for it. 
Surely, if we were not very partial in our Judgments,” upon Rela- 
tions and Stories, that favour our own Opinions, and Fancies it 
were hardly poſlible any Learned Man could call this a conſidera- 
ble Evidence, which hath nothing of an Evidence in it, Here is 
a Paper Evidence, that is, but a pretended Abſtradt, and that of 
a Relation of Matter of Fact more tharr a hundred Years Old ( it 


were worth ſomething to ſee it) and this communicated to the 


World, after I know not how many Deſcents. My Lord Bur- 
leighs, the Primates, Sir James Ware, and at laſt at the Second 
Hand, not by him that had this Relick, but by one who hath not 
given the World much Cauſe to be confident of the Truth of 
what he hath wrote. And as it will appear by what followeth, 
hath no more deſerved any Credit from the World for this Sto- 
ry, (which will appear, if not a Romance, y to have ſuch Marks 
of one, as any one upon an Hue and Cry would) ſee Reaſon to 
ſtop it upon Suſpicion, as ſuch. 

3. In the firſt Place, he faith, Faithful Commin was a Friar of 
the Order of St. Dominick. This encouraged the Dean of Pauls 
to call him a Prieſt, and our Caſuiſt to call him a Dominican Frier; 
but how doth this appear from any Part of the Story, as related 
at large in the Pamphlet ? He confeſſed no ſuch thing, all that he 
ſaid, was, that be was of Chriſts Order, a Preacher of the Holy Go- 
ſpel. No ſuch thing was proved againſt him. Cleriſon (the 
Arch- Biſhops Chaplain ) faith, be fell from the Church of Rome, and 
puts him to prove his Ordination; objects, that be neuer came to 
our Liturgy, nor received the Sacrament from any of our Orthodox 
Clergy-men. Draper the Cook and his Maid witneſſed nothing, but 
their hearing of him Pray two Hours in his Private CE 

\Cl- 
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Neither doth Baker the Ship-miafter prove any ſuch thing, he on- 


ly tells the Council of a Story that one Martin: Davai, ſhould tell 
him, of which this was no Part. Paſſibly he had been a Domini- 
can Frier, but that he was ſo now, appeareth from nothing in the 
whole Story, and there is no doubt but in the Niath of Elizabeth, 
there were ſome hundreds af Dominican Friers, that weve Prote- 
ſtants',, for it was but Nine Years after the generatity of the Nati- 
on had been Papifts. So as all that ſhould have: been ſaid (if fo 
much could) was, that this Faithful Commin (who formerly had 
been a Dominican Frier) was accuſed by John Clerkfon ( Chaptain 
to Archbiſhop Parker ) Nicholas Draper, and Mary Dean à Maid 
Sena nt. Ra 

4. They Depoſed (as is ſaid) upon their Oath, What? That 
the ſaid Faithful Cn, was no. true; Proteſtant, but a falſe Im 
ſtor, 4 Sower of Sedition among Her Majeſties Loyal Swijocts, This 
is a pretty Strange Oath, as if one ſhauld go and depaſt before a 
Juſtice of the Peace, that A B. is »o Honeſt-mar, but a Thief, a 
Murtherer, &c. I wonder what Judge or Juſtice. of Peace would 
Convent any upon ſuch an Oath * Vet we are made believe (not 
very probably) that upon this he was Canvented, Aunday April 
5- before the Queen and the Conncil, where Arobbiſhap Parker ex- 
—— _ 1 hope. upon his Examination, ſomething; will ap- 

r. | 


5 The Archbiſhop. (as is ſaid) asked him, Of what Profeſſion 


be was? He replieth, Of Chriſts Order. The Archbiſhop asks him, 
What Order was that? He replieth, 4 Preacher of the Holy Goſpel. 
The Archbiſhop asks Aim, What Goſpel be call'd the Holy Goſpel ? He 
replies, The Goſpel of Jeſus - Chriſt. The Archbiſbop asks, Under 
what Pomer do you own to bold that Goſpeli? He replieth, Under Chriſt 
and bis Saints, The Archbiſhop asks, Do you acknowledge any other 
Power ſave that of Chriſt to be on the Earth ? He replies, Tes J db. 
Archbiſhop ſaith, What is that ? He replies, The Holy Catbolick 
Church. The Archbiſhop ſaith, Do you not acknowledge, a Defender 
of the Holy Catbolick' Faith? He replieth, God is tbe only Defender. 
Then the Archbiſhop tells the Queen, be was inſtruced, or elſe 
was a Man of Craft. I would now gladly know. what upon all 
this his firſt Examination, ſpake him a Papiſt. His Anſwers are 
as like the Anſwers of ſome ſimple, weak Noncon, as is imagina- 
ble. Neither doth the Archbiſhops Queſtions argue his Suſpicion 
of him to be a Papiſt. He doth not ſo much as ask him, what 
Religion he owned, nor propound any Queſtion to him 3 
, In- 


as — — 
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diſtinctire Point of Popery. Nor do the Archbiſbops Queſtions 


ſound like Queſtions indeed, by a Man of Arcbbiſbo 
Parker*s Learning, who would hardly have phraſed his Queſtions 


ſo; = 

1. Under what Power do you-own to bold [| certainly he would have 
ſaid to preach J the Goſpel. . 0 | 0 

2. Do yon acknowledge any other Power, ſave Chriſt on the Earth ? 

Thoſe who formed theſe Queſtions, ſeem to be ſome Perſons 
ſhort of the Learning and judgment of Archbiſhop Parker. 

After this, the Author of Foxes and Firebrands tells. us, that 
Commin was ordered to withdraw, then the Witneſſes were called, 
of which Jobn Clertſon (the Archbiſhops Chaplain ) was the firſt, 
who told the Queen he had been acquainted with Commin for a 
Year before paſt. The Queen asked him, What be bad to ſay 
againſt F. Commin, that be ſuſpected bim to be an Impoſtor ? He An- 


wers Three Things. 
1. Let him ( faith he) prove bis Ordination, ſince be fell from the 


Church of Rome. | | 
2. Why be never cometh do the Prayers of the now eſtabliſhed Church 
of England. | | . 
3. Lt bim prove; that ever be received the Satrament according to 
the Church 7 England, from any of our Orthodox Clergy-men. 
6. This is all ſo Romantick, as hardly any thing can be more; I 
ſuppoſe the Aeccuſer after an Oath taken, ought to have ayerred 


before ſo great a Preſence, not to have mid, Let bim prove. At 
this rate the Council might have ſent for, and Charged every Sub- 


ject the Queen had, was it ever before heard, that an Accuſer 


charged with an Oath, to ſpeak the Truth, the whole Truth, and no- 
thing bat the Truth, ſhould begin kis ' Depoſition with, Let him 
prove. How moſt the Entry of this be? This Depoment being ſworn 
and examined, ſaith, Let hem prove. bis Ordination, ſinte be 2 from 
the Churth of Rome, Cc. My Lord Burlejghs Clarks knew better 


how to draw a Depoſſeion ſurs. 2. Bur be wirat ſhoold Com- 
mim prove? That, which node in England (being a Prieft of the 
Church of Rome before) was ever to prove, nor aver 


had, viz. 4 Second Ordination, after his Converſion from the No- 


. miſh Religion. 


The Author goeth on telling os, that after Ome Conſideration, 
he was calfed in again and asked, Whether he was ever ordained, 
and by whom ? Comin ſaith he was, and by the Cin, Poll, 
(who was dend nine Vent before ches) the archbiſhop a3ks, If 

* 
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He bad mt any other Certificate under the Biſhops Hands ſince the Re- 
formation? He ſaith, not any. The Archbiſhop asks bim, Wherefore 
be would dare to Preach, having not got a Licenſe of Permiſſion, un- 
der ſome of our Biſhogs bands, hom ſhall we be aſſured you art not of the 
Komiſh Charch ? Commin| Anſwers, There are ſeveral have beard my 
Prayers, and my Sermons, and can teſtifie that I have ſpoken againſt 


Rome, and ber Pope, at much as any of the Clergy bave, fince they 


bave fallen from Her, I wonder therefore, why 1 ſhould be ſuſpeſted 

7. So certainly might any one elſe wonder, till they had proved 
ſome 7 * Tenets broached by him, and either publickly Preach- 
ed, or ſecretly Whiſpered. The Archbiſbops Queſtion too was ad- 
mirable, how ſhould his Purchaſe of a Licenſe to preach, have ſe- 
cured them that he was no Papiſt. Though he had taken the Oath 
of Supremacy, he might have vomited it up, both Bonner and Gar- 
diner had . as much. * 

But the Archbiſbop is made to go on thus. By your Anſwer Ar. 
.Commin, 1 perceive you would bade any one Preach, ſo that be ſpeak 
but againſt the Pope in his Sermons. Commin is made to Reply, nat 
every one, but be whoſe Function it is, and who bath the Spirit of Grace 
and Truth. The Archbiſhop replieth, But is this Spirit that is in you, 
either the Spirit of Grace, or Truth, that doth not comply with the Or- 
ders of the Church, lately purged from Schiſm and Idolatry ? 

8. This Queſtion now proceeds upon this Hypotheſis. That a 
particular Church lately purged from Schiſm and Idolatry, can 
make no Order, that cannot by all be lawfully complied with 
(that is, cannot err) which is directly contrary. to our Thirty 
Nine Articles, and not like to have been the Speech of ſo Learg- 
ed and judicious a Perſon, as Archbiſhop Parker was. 

But to proceed, Commin is brought in replying to the Archli- 
ſhop. Therefore 1 endeavour to make it purer, as far as God permits, 
The Archbiſhops asks, How do you endeavaur to make the Church purer, 
when you neither communicate with | Her in Sacraments, or in Prayer ? 
To which Commin Anſwers, Tes, I endeavour, if when 1 Pray to 
God, that he would open the Eyes of Men to ſee their Errours, and ſe- 
veral bave joined with me, I bave prayed among them, and 1 
have both given, and taken the Body r to tboſe of tender Conſci- 
ences, who have aſſembled with me in the fear of the Lord. The Arch- 
biſhop replies, By your Words then, you bave a Congregation that fol- 
lows you. Commin replies, 1 bave. The Archbiſhop asks, Of what 
Pariſh, and in what Dioceſs ? He replies, neither in any certain Pa- 


riſh, nor in any certain Dioceſi. The Archbiſhop replies, Where 27 
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I Fray? He replies, In the wide World among the flock of | Chriſt, 
feattered over the whole Earth, The Queen replies, Tour Dioceſs is 
very large Mr. Commin. . | 

9. I would gladly know of any, who underſtand Senſe, what 
there is in all this, to prove this Commin was a Papiſt. 

After this two other Witneſſes were examined, one Draper, 
and Mary: Dean his Maid. | 

Draper, ſaith, * That Commin, came to his Houſe at the Aaid- 
© en- bead, with ſeveral of his Followers, where he beſpoke a Joint 
© of Mutton, and Two Hens for his Dinner, hearing that his Pro- 


f feſſion was a Cook, that he ſhewed him a Room, for him and 


© the Company that came with him, perceiving ſeveral to come 
© and inquire for him. That by Chance going up to the Stairs, 
* he heard one Groan and Weep, which cauſed him to lift up the 
*Latch, at firſt he was ſtartled and ſtood amazed, but inquiring 
© of one of his Followers, What ailed the Man; he replied, Do 
© ye not ſee we be all at Prayers? The Maid (faith he) wondering 
© where I was, came to ſeek me, and found me amongſt them, and 
© can teſtifie the ſame. The Maid (Mary Dean) teſtified the 
© ſame, adding, that ſhe thought be was Diſtracted, when ſhe 
© heard him Pray; but the People ſaid, he was an heavenly Man, 
© and that it was Gods Spirit made him weep for the Sins of the 
© World. Draper added, That he continued about two Hours in 


prayer, then ſome went away, about Ten ſtaid, and did eat what 


© they had ſpoken for, and paid him to the utmoſt Penny. 
What was there now in all this, to prove Faithful Commin a 


* Popiſh Prieſt ? Was it bis Praying two Hours? Here is nothing 


elſe evidenced againſt him, yet this was the whole Proof, as reci- 
ted by the_Author of Foxes and Firebrands. But it may be, we 
ſhall meet with ſomething afterward, more Effectual. Let us 
therefore proceed with the Story, | 

The aforeſaid Author tells us, that after this the Queer cauſed 
Commin to be called in, and told him that, If be would receive 
Orders, and become of the Church of England, be might ; otherwiſe 
be muſt not be permitted to Pray and Preach among Hey Subj eds. 
How improbable a Story this is, may be underſtood by any that 
underſtand, that according to our Engliſh Diſcipline, none once 
ordained by the Church of Rome is to be reordained; and it is not 
likely the Queen would have put him more upon a Reordination, 
than a Rebaptization. His fault apparently was, a Preaching with- 
aut Licenſe, and ſo much is imported by the Queens next Words 
(if ever they were Hers. ) "hs Ton 
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D bitve #ſarped over the Power both of Church, and of State, in 
doing contraty to the Order, that We, our Council, and Parliament 
have agreed on unanimouſly, by, and with the Conſent of the whole Cler- 
£y of my Realm. - | 

. Commin (as the Tale is told) defires Time to give the Queen 
an Anſwer, The Qreen requires Bond for his Appearance, pre- 
tending other Examinations to be taken, and Queſtions to be pro- 

v | 
P How Prenebing without Licence, and Prayi Z Two Hours in an Inn, 
came to be a Comncil- Board Caſe, deſerveth thinking-Mens Delibe- 
ration ; for here is nothing elſe either confeſſed by him, or obje- 
Qed, or proved againſt him ; but not coming to the Prayers, and 
not receiving the Sacrament, for both which, the Statate, and Ecele- 
fiaftical Law was plain enough; and in Caſes where the Law 
—— provided, the Couacil- Board uſeth not to concern them- 
es. | 

The upſhot of the Story is, that one Bland, and Twenty others 
were Commiz's Security, for his Appearance again at the Council- 
Table, 12 Apr, 1567. | 

When they did appear, but were put off till the next Day. 
When (as the Tale is told) Commin did not appear, his Bait 
was ſent for, but they were diſcharged, being bound only for his 
Appearance 12 April, when he did appear. | 


* 


Commin, if we may believe the Author of Foxes and Firebrands, 


went away that Even 0s, April 12. 
The fame Author tells us, p. 12. © That Commin coming from 


the Council, told his Followers, that Her Majeſty, aud the Coun- 
Stil had acquitted him, and that he was warned of God to go be- 
« yond the Sea, to inſtru the Proteſtarts there, and that ere 1 
*he would return to his Flock, with better Succeſs. He t 
© them, that Spiritual Prayer was the chief Teſtimony of a true 


*- Proteſtant, and that the fett Form in England, was but the Maſs. 


© Tranſlated- So after he had with a Multitude of Tears like a 
Crocodile, firſt prayed an Ex Prayer, the better to 


< ypon the poor delnded people; he took his leave of them, tel- 


ling he had not one Farthing to ſppport him in his Journey, 
yet being Gods Cauſe, he would undertake it out of Charity; 
and he was aſſared that the Lord would raiſe him vp Friends 
*where ever he travelled. This Speech ſet moſt of the People on 
©-Weeping, eſpecially the Women, who 2 their Husbands 
to contribute towards his Neceſlities, and it was made appear 

a . 


r TT. TR 


ERC... ec 


0 . — 2 ů IEED as » 


; Caſes of Conſciench aboit Form of Prayer. vr 
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All this now is eicher True-or Fall, if it be all a Forgery, and of 


the ſame Batch that rhe Letter which came out a little before this 
Pamphlet from the Jeſuit in Paris, to bis Correſpondent in London, 
ſhewing the moſt EFectnal wy to ruine- the Government, and Prote- 
ſtant Religion (complain d of in Parliament, March 21 ft. 78. which 
the Houſe of Commons was informed, one Dr. Nelſon was the 
Forger of, March 26. 1679. and upon it, that Day ordered him 
into Cuſtody, and for which he had upon his Knees a Reprimand, 
May 2. 1679.) it lignifies nothing. If any think it was true, he 
ſhould do well to conſider, how the Author of Foxes and Firetrands, 
ſhould know it to be ſo. It is a Paſſage 116 Years Old, and not 
likely (as any will ſay that ever ſaw any Minxtes of the Council- 
Board) to be all entred there, or ſo taken by the Secretary Cecil, 
as to be ſo Whole in his Papers. It was not the product of any ju- 
dicial Examination, few 1 think will be ſo credulous as to believe 
ſuch Romances. Let us yet go on with the Story, in the latter 
Part of which (if any where) muſt be the Proof of Commir's be- 
ing a Popiſh Prieſt. | 

he Amtbor of the Book aforeſaid, tells us, there was no fur- 
ther Account of Cammin, till the 14. Sept. which was juſt five 
Months, and no more from Commins going away. Then, One 
© Baker, a Shipmaſter arrived-at Portſmouth, and told (we know 
not who) that he had ſeen Commin in the Low Countries, and 
* that coming to unlade ſome Goods at Amſterdam, one Martin 
© Yan Daval, a Merchant of that City, hearing him talk of the 
© ſaid Commin; told him, that this Faithful Commun, had been 
© lately at Nome, and that the Pope Pius Quintus had put him in 
© Priſon, but that Commin writing to the Pope, that he had ſome- 
© thing of Importance to communicate to him, the Pope ſent for 
kim the next Day, and aſſoon as be ſaw him ſaid. Sir, I have 
© heard how you have ſet forth me, and my Predeceſſors among 
© your Hereticks in England, by reviling my Perſon, and railing 
© at my Church: To whom Commin replied, 1 confeſs my Lips 


© have uttered that which my Heart never Thought, but your Ho- 


© lineſs little thinks, I have done you a moſt conſiderable Service, 
© notwithſtanding I have ſpoken ſo much againſt you. To which 
the Pope returned, How in the Name of Jeſ#s,, Mary, and all 
© the Saints haſt thou done ſo? Sir ( ſaid Cammin) 1 Preached a- 
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* gainſt, ſet Forins/of: Prayer, and 1 called the ' Engl/h Prayers, 


. Engliſh Maſs, and have perſwaded ſeveral to pray ſpiritually, and 
Ex tempore, and this hath ſo much taken with the People, that 
the Church of England is become as odious to that fort of Peo- 
ple, whom I inſtructed, as [Maſs is to the Church of England, 
and this will be a ſtumbling block to that Church, while it is 

a Church; vpon which the Pope commended him, and gave him 
* a Reward of Two Thouſand Ducats for his good Service. 


Qui Bavium non odit, amet tua Car mina Mævi. 


Let thoſe whom a Romance, or notorious Forgery will tickle, 
be pleaſed with this moſt inartificial One, which hath as many 
Brands of ſuch a thing, as it is almoſt poſſible a Story ſhould have. 

1. Firſt,- Here is but ſive Months. allowed for one to go in to 


Rome; be there taken Notice of, Impriſoned in the Inquiſition, 


delivered, to come back into Holland, for a Merchant in Holland to 
be informed of all theſe Tranſactions; to tell them to a Ship- 
maſter unloading Goods, for him again to load his Ship, to come 


to Portſmouth, from thence to London, and be Examined before . 


the Council ; which makes it alone much like the Story of him that 
ſhot the Deer through his Claw, and Right Ear at the ſame ſhot, 
which might be true, but not very eaſie to be credited by any 
thinking Man. 6 | 

2. Here are ſet, formal Speeches. reported betwixt the Pope and 
Commin, upon: his Private Diſcourſe with the Pope, which none 
could know, or relate, unleſs they wrote the Words in Chara- 
Qers (a thing not ſo uſual in Rome) and upon the Truth of 
theſe Words of Commin to the Pope, lies all the Streſs of the Mat- 
ter for which this Story is brought. This is fo bare-faced-a piece 
of Fiction, as any Man of ordinary Modeſty would bluſh at. 

3. Here are Forms of Speech uſed, not very likely to be uſed, 
either by a beggerly Prieſt to a Pote, or by a Pope unto him; it 
would alſo be inquired, Whether Pius Quintus uſed that Phraſe 
ordinarily, In the Name of Jeſus, Mary, and all the Saints? 

4. It is not very probable, that he being committed for fo high 
a Crime, as railing at the Pope or the Church of Rome, ſhould £ 
ſo ſoon diſcharged, upon writing a Lie; all know in fuch Caſes 
there uſe to be Petitions upon Petitions, nor is the Pope-ſo much at 
leiſure, as to ſend for a Priſoner the next Day. 
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F. What Evidence had the Pope of the Feats Commin had done; 

did he take his own Word (think we) for the good Service he 
had done, ſo as to acquit him of ſuch a Crime? "© obaft, 

6. All I can ſay is, If the Pope gave him 2000 Ducats upon theſe 
Terms, Pius Quintus and his Money were ſooner parted, than 1 
think any reaſonable Man will believe they ſhould. 

. I Appeal to the Judgment of the whole World, whether this 
Story hath any thing of credibility in it. 

The next Story ought to perſwade us, That free, ſpiritual 
Prayer was brought in by the Jeſuits and Romiſh * 4 is the Story 
of one Heath, related largely by the aforeſaid Author of the Pam- 
phlet called Foxes, and Firebrands, out of a pretended Regiſtry of 
the Epiſcopal See of Rocheſter, which begins Anno 2. & 3, Phil, & 
Mar. and continued to the 15th Elizabeth, The Paſſage which 
makes up the Story, he faith was 11. Eliz. he tells us the Story 
at large, p. 15, 16, 17, 18, 19, 20, 21, 22. Dr. St. mentions it in 
his Preface to bis Unreaſonableneſs of Separation, p. 13, 14. Our Ca- 
ſaiſt hath it again, Part 2. p. 60. I ſhall not trouble my Reader 
with the Hiſtory at large, which may be read by any that are cu- 
rious in the afore- mentioned Pampblet called Foxes and Firebrands. 

All in it which looks towards our Purpoſe is, that this Heath 
confeſſed, that he had been a. Jeſuit Six Years before, viz. Anno 
1562. but owned himſelf at that Time a. Proteſtant, and accord- 
ingly applied bimſelf.to the Dean of Rocheſter (his Brother ha- 
ving been lately Biſhop of that See) for ſome Church preferment, 
and had incouragement, only the Dean would firſt hear him Preach, 
and appointed. him, 21. Nov. when he Preached, and that in the 
Cathedral upon Adds 12.6. Peter therefore was kept in Priſon, but 
Prayers were made without ceaſing to God. for him. It ſeemeth, this 
ſubtle Jeſuit was ſo ſimple, as in a Probation Sermon to tell the Dean, 
and his other Hearers. That they were not the Prayers. of the Church 
of England as tben eſtabliſhed, that brought Peter out of Priſon, but 
ſpiritual Prayers. 

The Sexton (as the Story goes) after Sermon found a Letter in 
the Pulpit, directed to one Mr. Thomas Thing, he carrieth it to 
the Biſhop, and it was as followeth 


Brother, ö 
N He Council of our Fraternity, have thought fit to ſend you 


. David George, Theodorus Sarter, aud Jobn Hutts, their Col- 


« Ietions, which you may diſtribute where. ever you ſee it may be 


© for. 
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for your Purpoſe, according to the Peoples Inclihations; theſe 


mixtures with your own, . will not only purxle che Undetſtandings 
© of your Auditors, but make your ſelf Famous. We your 
© wants are not conſiderable at preſent, by what we have heard. 
© how your Flock do admire yon every Day, more, and more. 
© Be not over zealons in your Proceedings in the beginning, but 
8 gradually win on them, as you viſit them; and according as you 
find their Inclinations bend to your Deſign. Let us hear how 
© you have proceeded, for it will fatisfe dur Brethren much, and 
© inable them to inſtruct yon for the Future; Hallingam, Coleman, 
© and Benſon have ſet a Faction amongſt the German Hereticks, fo 
* as ſeveral, who have turned from us, have denied their Bap 
© which we hope will ſoon turn the Scale, and bring them back, to 
© their old Principles. This we have certified to the Council, 
- Cardinals. That how + no 4 — to Ann en 
om turning Hereticks recalling others again to 
f DoRtrines 4 


* Mother Church, then by Diverſity of we wiſh you 
to Proſper. 

Aan OR. | 

26, 1258. Sammel Malt. 


1 this Letter thus found, the Biſbap of Rocheſter Convent- 
ed the Preacher, Nov. 22. chargeth him with nothing, but a 
Suſpicion that he was a Jeſuit, and that this Letter came indeed to 
him, though under the Fictitious Name of Thomas Tbinn. If we 
may believe the Story he confeſſed, that he had been a Jeſuit Six 


Years before, 1562. but faith, that he had for Six Years before, 


ſt, withdrawn from them. The Biſhop (to prove him a Jeſuit 
ill) urged his Saying in his Sermon the Day before. That they 
were not the Prayers of the Church of England, but ſpiritual Prayers, 
that brought Peter out of Priſan ( and was not this a concludent Ar- 
gument that he was a Jeſuit?) And by and by, the Biſhop asks 


bim, f be bad no Letters from thoſe of bis own Order? If he knew one 


Malt, fheweth him the Letter ſuppoſed to be by him dropped in 
the Pulpit. He owned, that he had heard of Malt, and perhaps 
had formerly known him, but would not own that he yet was a 
4 But it is aid, that upon ſearch at his Inn ( for he had been 
in Town but Three Weeks ) his Beads were found in bis Boots, aud 
amongſt bis Papers, a Licenſe from the .Fr aternity of the Jeſuits, and a 
Bull dated the firſt of Pius Quintus (which by the way was that 

Year ) To Preach what DotFrines that Society pleaſed, for 2 
2 | ants, 
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teſtant in bis Trunk al Books denyi 
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Tubes Days, to tbe 25. Nov. and in the mean time ſent to the Coun- 


eil for Inſtructiunn. Upon 25. Nov. be remanded bim to Priſon, Sen- 
tenced bim to ſtand in the Pillory Three Days, and on the Third Day 
to have bis Ears cut off, bis Noſe ſlit, bis Fore-bead branded with F. 
and to be perpetually Impriſoned. This is the Story. 

Admit, now it were true in all Points, I ſee nothing in it, that 
either makes againſt free, conceived, Prayer, or againſt Diſſenters. 
Who doubteth but that Jeſuites will turn themſelves into all 
Shapes, this very Jeſuit was a Probationer for a Son of the Church, 
he Preached before the” Dean 1 One of them may 
be all for the Prayers of the Church, for the heighths of Ce- 
remonies (as we know Popiſh Prieſts are generally.) Another of 
them may be for conceived Prayer, and exclaim againſt the Ceremo- 
nies, when both the one, and the other, drive the ſame Deſign, 
that they may rule. Now had we no Liturgy univerſally impo- 
ſed, nor avy Ceremonies ſo impoſed, their Deſigns were ſpoiled, 
and they would be put to new Topicks.. I never — t the 
good Angels in the leaſt defamed, by the Devils transforming 
themſelves into their Appearance. 

But this Story as related by the Author of Foxes; and Fire- 
brands, hath as great Appearances alſo of a Forgery, as can well 
be imagined. | 

1. It comes to us only upon the Credit of a Regif „and con- 
cerneth a Matter of Fact 115 Years ſince, is juſtified by no Priut, 
though both Holiaſhead and Cambden wrote the Hiſtory of Qgeen 
Elizabeth's Reign with great Particularities. Now we know the 
Authority of an Eccle/iaſtical Cort, is ſuch, as none of our Civil 
Courts will admit their Script: for Records, 

2. We know there. was for Twenty Years an Interruption of 
thoſe Regiſtrings, in which Time they loſt many of their Books 
= Papers, this muſt be ſuppoſed to have eſcaped the common 

ate. | 
3. The Repiſter muſt be preſumed to have made a true Entry, 
and that Verbatim, of what the Biſhop ſaid, and Heath anſwered. - 
Thoſe who have been acquainted with thoſe Courts will tell us, 
they could never find a true Entry made, of what was ſaid between 
the Jadpes and Parties queſtioned, when they have looked for 
them within Fourteen Days or a Month. 


4. This 
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.4. This Examination was in Court. Regiſters vſe not in Court 
to ſet down Queſtions and Anſwers at large, but to make Ai 
utes of them, and then extend them at their Leiſure; ſo as this 
Examination was probably ſer.down when the Court was done, as 
Mr. -Regiſter's Memory would ſerve him, and it was for the Inte- 
reſt of the Church to ſet down, ſo as we cannot be aſſured that fo 
much as one Queſtion with the Anſwer to ir, is truly ſet down. 

5. By what Authority did the Biſhop Sentence him to the Pillo- 
ry, to have his Ears cut off, his Noſe lit, and to ſuffer perpetu- 
al Impriſonment? And for what Crime? All the World knows, 
that ſince the Reformation, no Biſhop ever had ſuch a Power. 
The High Commiſſion, and Star- chamber, in latter Years exerciſed 
ſome ſuch Power, but this was in the Biſhops Conſiſtorial Court, 
which never had ſuch a Power. 

6. It is neither probable, that a Jeſait ſhould put his Beads into 
his Boots, nor keep a Letter (of no more Moment) in his Poc- 
ket to drop in a Cathedral Pulpit. | 

7. The having of Popiſh Beads, or Books denying Baptiſm, or 
ſpeaking ſach Words, was by no Law a Crime, ſubjeQing a Per- 

on to ſo ſevere a Puniſhment. 

8. In the Year, 1536. (but Thirty Two Years before) there 
were not Ten Jeſuites in the World. In the Year, 1540. (but 
Twenty Eight Years before) Pope Paul increaſed them to Sixty. 
In the Year, 1543. (but Twenty five Years before) he eſtabli- 
ſhed them without Limitation. In the Year, 1541. (but Twen- 
ty ſeven Years before this Year ) Their Colledge at the importu- 
nity of Peter Maſcarenhax (the Portugal Ambaſſadour to the Pope) 
could afford but Two (and thoſe were Two of the firſt Twelve) 
Xavierus, and Rodericus for all Portugal. This Story happenin 
within Twenty ſeven Years, ſuppoſeth them a formed Body, wit 
ſettled Correſpondencies, ſo as there was a Communication fixed 
betwixt Rome, Madrid, and England. The probability of which [ 
leave to my Readers judgment. | | 

9. Whereas Common Fame ſpeaks the Jeſuites the moſt ſubtle 
of all Orders. This Narrative, ſpeaks their Fathers (for ſo all 
their Miſſionaries are) the veryeſt Coxcombs in Nature. Other- 
wiſe Heath would never at firſt have owned himſelf a Jeſait, 1 562. 
muchleſs would he, preaching a Probation Sermon, and that in a 
Cathedral, have ſo fillily reflected on the Prayers of the Church, or 
told the Biſhop. That be bad laboured to refine the Proteſtants, and 
to take off all ſmaks of Ceremonies, The poor Jeſuit is made here be- 
neath a tolerable Fool. 10. Nor 


— 
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10. Nor Was the Jeſuit Malt made leſs. Whereas the Anabap- 


tits had been once up in-Germanry, 1524- and finally quelled up- 
on their after riſing in the Years, 1534, 1535- Malt the Jeſait is 


here brought in, endeavouring to perſwade his Friend, that Hal- 


ling am, Coleman, and Benſon, Thirty one Years after, and 1568. 
bad raiſed this Faction. Was not this a great Blockbead, think we 
for a Feſmite ? 

Theſe Difficulties (as to Credibilty) this Story laboureth un- 
der, how much ſoever it pleaſed the Dean of Pauls, or now plea- 
ſeth our Caſuiſt. ; 

I am aware of what the Dean hath further ſaid to ſtrengthen 
this Story, and to evince the ſuitableneſs of theſe pretences about 
ſpiritual: Prayer (as he calls them) to the Doctrine, and Practice of 
the Jeſuites; but he hath received an unanſwerable Anſwer by the 
Learned Author of the Book called. A Modeſt and Peaceable En- 
quiry into the Deſign. and Nature of thoſe Hiſtorical Miſtakes that 
are found in Dr. Stillingfleets Preface to bis Unreaſonableneſs of Se- 
paration, p. 7, 8, 9. where is proved. | 

1. That the Jeſuites were not the firſt Inventers, nor the firſt 
© bringers in of ſpiritual Prayer; ſpiritual Prayer, being owned, 
© acknowledged, and privately practiced ever ſince the Apoſtles 
© Days; for the Church never did forbid the uſe of it, faith Filiu- 
© C145, 

2. That the Jeſuites ever have, and ſtill do zealouſly oppoſe 
© the uſe of Free Prayer. 

3. That wherein the Jeſuites and the Diſſenters agree, as to 
© this, it is ig no othex reſpect, than wherein the Uaiverſal Church 
© agree with them. 

4+ That wherein the Diſſenters, and the Doctor differ about 
© ſpiritual Prayer, the Dr. cloſeth with the Jeſuit ; our difference if 
© any, being about the Publick Uſe of Free Prayer, againſt which 
© the Jeſuites are. See theſe Four Things made good.in the Book 
© before-mentioned, p. 6, 7, 8, . 

But methinks, the Dean, and thoſe other Divines we have to 
do with in this Controverſie, if they have a mind to make Peo- 
ple a little Sport, about this grave buſineſs of Prayer, in the-Uſe 
of Mens own Abilities, they ſhould give it another Name tha 
that of ſpiritual Prayer. Prayer is then ſpiritual, when it is ſo 
with reſpect to the Matter, being ſuch Things as the Holy Spirit 
in the Word, hath directed us to Pray for. Or as to the Man- 
ner, when it is the Action of our mo Man, not the 8 

only 
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only, not a meer Lip labour, and fo it is to what is meer- 

ly Yerba]. - Or elſe, when it is attended Holy, and ſpiritual 
Gions excited, and inflamed by the Holy _ Iam ſure all 

other Prayer is an Abomination in the fight of God. 

All the Queſtion is, betwixt our Brethren and us, whether the 
Words we uſe in Prayer, fhould not be firſt formed in our own 
Hearts, and whether that Prayer which is ſuch, be not more ſpi- 
ritual than other. That is, 1. Whether there be not more of 
the Work of our own Spirit in it (which I think no modeſt Man 
will deny?) 2. Whether there be not in ſuch Prayer more room 
left to tHt Spirit of God to bring to our Remembrance what we 
have to confeſs, to ſupplicate and give Thanks for? 

No Words diminntive of ſpiritual Prayer, become a Divine who 
enght to know, that God is a Spirit, and will be worſhipped in Spirit 
and in Truth, 

What, if ſome Jeſuites have diſcourſed for this kind of Prayer 
under the Name of Oratio acquiſita, acquired Prayer? So they have 
diſcourſed very well, for the Divine Nature of Chriſt, the Trinity, 
the Love of God, &c. All Sober Divines will grant, that this ac- 
quired Prayer, is the moſt perfect Prayer. The Jeſuites never diſ- 
courſed for it, but in Private. They agree with fome others that 
are no Diſſenters, as to Poblick Prayer. There was a Time, when 
many can bear both the Dean, and our late Caſuiſt Witneſs, that 
they both approved, and practiſed this kind of Praying ; if they 
ſee better now, they muſt Pardon others, that cannot fee by their 

cles; ſti — Prayer, or free Prayer, is what it was in 
the ſame Degree of Goodneſs, and Preference. I know nothing 
that Spiritual Prayer can be oppoſed to, bnt either carnal, or meer 
formal Prayer, from both which the good Lord deliver the whole 
Generation of thoſe that ſeek his Face. Bat this is enongh to de- 
liver free, or conceived, or acquired, or (if they will have it ſo 

7 0 cy ; from the falſs and ſordid Calumny of being brought 
in by Jeſſites. | - 

i The Third is yet worſe. That the Devil may bave a Cau- 
fation in it. The firſt that I remember I have met with, who hath 
taught the World this new Imputation, was the Author of Ravil- 
lar Rediviwus proving it from the laſtapce of that prodigious Hypo- 
erite in Scotland, Major Meier. The next that approved his ſay- 
ing was Dr. Fatkner in his Findication of Liturgies, p. 41. whe 


ing, how the faculty of Expreſſion in Prayer may be procured, 
— may be procared, as be bath read in — particular Inſtun- 


ces, 
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ces, by Diabolical Contratts. What his —— — him, 
ſee p. 43, 44, 43. Our Caſuift hath improved the Notion, Part 2. 
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© But then Secondly, As for Diabolical Inſpirations, of Matter 
© and Words in Prayer, we have ſundry very probable Inſtances; 
© ſach as Major Meier (who is ſaid to have received his Inſpira- 
© tions through a Staff) Hacket, David George, and that Monſter 
© of Wickedneſs John Baſilides Duke of Roſes who were all of 
them poſſeſſed with ſuch a wonderful Gift of Prayer, as did nor 
© only charm, and raviſh thoſe that heard them, but ſeemed if 
© the Opinion of the moſt wiſe and impartial to exceed the Pow- 
© er of Nature, which readers it very probable, that the Matter 
© of their Prayers was for the moſt part agreeable to Scripture z 
© otherwiſe it is hardly conceivable, how they could have procu- 
© red to themſelves ſo many Admirers, and abuſed ſo many ho- 
. — Minds into a belief, that they were immediately inſpired by 
C 

For Anſwer to our Caſuiſt, his probable Inſtances of the Devi 
his inſpiring ill Men with Matter and Words in Prayer; I ſhal 
only deſire the Reader to conſider theſe few Things following. 

Firſt, Conſider, That it is worth the obſerving, how unreaſon- 
able this Caſuiſt, and his Liturgical Brethren are, while they find 
a Diffcalty to allow the Holy Spirit (who is called, The Spirit C 
Grace and Supplication, Zech. 12. 10. The Spirit of Adoption, | 
we cry Abba, Father, Rom. 8 15, Gal,4.6. The Spirit that belp- 
eth our Infirmities, becauſe of our Selves, we know not what we ſhould 
Pray for, as we ought, Rom. 8, 2 any influence on our Words 
in Prayer, which is a good and Holy Action; and yet find no dif- 
ficulty to yield the evil Spirit, ſuch an influence, who abhorreth 
Prayer, and will leave the Room, where he is moleſting Men, 
when they go to Prayer, as we are aſſured in Hiſtories of 
fach Moleſtations by the Devil, fuch as that of the Devil of Ataſ- 
con, Publiſhed by Dr. Peter du Afonlin, and others: Is not this 
very unfair dealing, and an horrible Derogatioa from the Digni- 
ty, and bleſſed influences of the Holy Spirit? 

Secondly, Conſider, That as for us, we freely grant the poſſibi- * 
lity of all that our Caſuiſt and his Brethren can reaſonably demand, 
and rightly infer from the foregoing Inſtances. That is, we grant 
it is le that by Gods Holy Permiſſion, Satan way ſuggeſt ma - 
ny Things to ill Men, he may repreſent various Objects to the 


Imagination and inward Senſe; he can impreſs the ideas of Objetts 
D 2 upon 
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upon Mens Fancy and Imagination; and by means of thoſe ideas, 
he can raiſe their Paſſions, and excite their Luſts and corrupt Af- 
fections: He cannot only imprint new Idea's upon their Imagina- 
tion, but he can alſo revive in them the Memory of Things paſt, 
and reſtore to them the Ideas of Things which they had forgotten, 
and ſeemed to haye loſt; and by the one, or the other, or by both 
theſe Means he can influence their corrupt Affections, and put 
them into Motioa. Theſe: are his venemobs Darts, wherewith he 
- *agirates their Blood and Spirits, and fixes their Luſts and Paſſions. 
He can alſo ſuggeſt to them Thoughts, that it is Gods good Spirit” 
who thus moves them, and makes thoſe Impreſſions upon them; 
and then their own wicked Hearts, inclining them too readily to 
believe the Truth of his Suggeſtions, becauſe of the agreeableneſs 
of ſome of the things ſuggeſted, to the Vanity of their Minds, 
out of the abundance of theit Hearts, their Mouths naturally ſpeak, 
and that with ſuch defining and flouriſh of Words, as bears Pro- 
portion to the natural volubility of their Tongues, or to that rea- 
dineſs of Speech, which. by Uſe and Exerciſe they have acquired. 
Thus it is granted, that without bodily Poſſeſſion, the evil Spirit 
might Work in thoſe Children of Diſobedience (Epbeſ. 2. 2.) 
and ſo doing, might furniſh them with Matter of Diſcourſe, and 
thereby ſo excite and inflame their corrupt Affections and Paſſi- 
ons, that their wicked Hearts ſo warmed, ſnould readily prepare 
Words for their Tongues to utter, by a natural or acquired volu- 
bility of Speech. But now, | 
Thirdly, Conſider, That in all this, there is nothing of that tru- 
ly, ſpiritual, vocal Prayer, which is the proper and genuin Effect 
of Gods Holy Spirit, influencing the Souls of true penitent Belie- 
vers, For that vocal Prayer, as ſuch, conſiſts of gracious Words 
proceeding from, and reverently, and aptly expreſling the in- 
werd workings of Grace, tbe gracious devout Affections of the 
Heart, and the Holy and humble Deſires of the Soul towards God 
through Chriſt. But the Words ſpoken from the aforeſaid wretch- 
ed Men, were no ſuch gracious Words, they proceeded from no ſuch 
Good, and ſo were expreſſive of no ſuch gracious Affections, of no 
ſuch holy and humbly Deſires. The utmoſt that with any colour 
of Reaſon can be ſaid, is, that they were the Counterfeit, and had 
the Semblance and Appearance of ſo good a thing. But then, 
Fourthly, Let it be conſidered, That the Devils, and wicked 
Mens counterfeiting the luſpirations of the Spirit of God, and the 
ſpiritual Prayers of good Men, is ſo far from being an 9 
agai 
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againſt the Inſpiration of the Hy Spirit, and againſt tlie ſpiri- 
tual Prayers of good Men inffuenced by the Holy Spirit of Pray- 
er; that it is rather an Argument for them: juſt as there having 
been ſo many falſe and counterfeit Miracles in the World, is an 
Argument that there really have been true Miracles; and as there 
having been ſo much connterfeit Coin in England, is a good Argu- 
ment that there hath been, and there is in it, true and good 
Coin. For if there had never been any thing of that Nature, true 
and good: Devils and ill Men would never have been at the Pains, 
to make their Counterfeits. $2500! | 

Fifthly, Conſider, That what ever might be the Deſign of the 
Devil in being the Author of ſuch counter feit deluſive Inſpirations, 
(which to be ſure was no good one ;) and what ever alſo might 
be the Deſign of our Caſuiſt in objecting againſt us ſuch counter - 
feit deluſive Inſpirations; yet certain it is, that in Truth and Rea- 
lity, it is no Reproach to the Holy Spirit of God, that he ſuffers 
the Devil and his Inſtruments to counterfeit his Holy Inſpirations; 
no more, than it is a Reproach to Gods Holy Angels, and faith- 
fol Miniſters, that Satan transforms himſelf into an ogy of Light, 
and that Satans Miniſters; alſo are transformed into the Miniſters 
of Righteouſneſs, 2 Cor. 11: 14, 15. Lo globe: 

_ Conſider, Sixthly, That the right Uſe which Men fearing God, 
ſhould make of the Inſtances of Diabolical Inſpirations before- men- 
tioned, is not to reject the true Influences of the Holy Spirit in 
Prayer; for fear of being impoſed upon by the counterfeit Inſpi- 
rations ot Satan (that would be as wife a Courſe, as to throw a- 
way all Money good and bad, for fear of being cheated with conn- 
terfeit Coin) but to be upon our Guard, and to try the Spirits, 
(1 Theſe 5, 19, 20, 21. 1 John 4. 1.) examining the Motions of 
the Spirit within us, by the ſure Rule of Gods written Word; 
which even Cardinal Pona confeſſes to be a ſufficient Rule to try 
Spirits by. (Cum Seriptum ſit ( inquit ) lucerna pedibas mers; ver- 
bum tuum, lumen ſemitisĩ meis : ſit que ſacra Seriptura, ſicut, 
Apoſtolus (2 Tim. 3 16.) Divinitus irſpirata, utilis ad docend am 
& ad trudiendum in Juſtitia, ut perfectus ſit homo dei, ad omne opus 
bonum inſtructus; ſuf} ciens apparatus ad ſpirituum Diſcretionem, in ca 
ul dubio reperitur... Bona de diſcretione ſpirituum, Edit. Paris, 


alen Cap. 5. p. 54. Without deubt (faith the Cardinal, there is 
in the Scripture ſufficient means to diſcern Spirits by.) And with- 
al, we ought to be very modeſt, humble, holy, and charitable ; 
exerciſing our ſelves to have always a Conſcience void of offence 

0 0 
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toward God and toward Men. And if we do ſo, God, who is 
faithful, will not ſuffer us to be tempted above that we are able 
1 Cor. 10. 13. The infinitely Good, Wife, and Faithful Cod, will 
not ſuffer any of his Faithful People to be invincibly tempted by 
Satanical Deluſions. God, by his Word and Providence, always 
furniſhes his People with Means to diſcern Divine from Satanical 
Inſpirations and Enthuſiaſms : Otherwiſe, if we could not diſcern 
the one from the other, Divine Inſpirations would be of no uſe, 
but might be a Trap and a Snare to the Beſt of God's People; 
which were Blaſphemy to aſſert, and is contrary to the daily Pat- 
tern of the Church of Exgland, which continually prays, That 
Cad would cleanſe the Thoug bt of their Hearts by the Inſpiration of bis 
Holy Spirit And let any ſober, intelligent Man read the Life of 
Hacket and his two Prophets, as it was written and publiſhed by 
Dr. Cauſns, no Friend, but an Enemy to Diſſenters, and he may 
ſee, that their Pretended-Inſpired Prayers had the Devil's Mark 
imprinted upon them in Capital Letters. I will mention but one 
ſuch Mark: It was uſual with them, in their Prayers, to call u 
God to Tonfound them, to deſtroy and damn them, if what t 
ſaid was not true, and they were not Men extraordinarily and 
immediately called of God to reform the Church, as they preten- 
ded to be. By this one Mark it is eafie for any Man of Senſe to 
ſee and judge that certainly they were Melancholly to a Degree of 
Madneſs 4 or, that they were deluded by the Devil; or, that they 
were one and Yother. So much is ſufficient for an Anſiver to 
our Caſuiſt his Inſtances of Men Diabolically inſpired, as he fays ; 
which ſhould indeed make Chriſtians watchful againſt the Strata- 
gems of the Enemy of God and Men, but ſhould never fo far fri 
them out of their Wits, as to make them rejeQ the true genuine 
laſſuences and Inſpirations of God's Holy Spirit who helps our In- 
firmities in Prayer, Rom. 8. 26. 

if my Style in —— bog Argument appear to any too ſe- 
vere, | beg; their Pardon, if I want a little Patience to hear 
the mare-than-probable Effects of the Operations of the Holy and 
Bleſſed Spirit traduced for Jeſuitical Inventions, and the Effects of 
the Unclean Spirit in ſuch Caſes. 

Difficile eſt Satyram non Scribere—— | 

I have been large in this Argument, becauſe it is new; and all 
l expe& to find new in the Diſcourſes I am Animadverting upon: 
in the other Parts, I believe, fewer Words will ſerve the turn. 


The 
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The Firſt Caſe which our Caſ«ift undertakes to ſpeak tb, P. 3. 
and fo to the 26th. is, 
1. Caſe. Whether Praying in a Form of Words do not ftint and limit 
the Spirit of Nev 
I muſt confeſs, I have always thought it no inconſiderable Ar- 
vment prevailing with me to judge it unlawful for me, miniſtring 
a Prayer, to uſe the preſcribed Forms of others ; becauſe, by do- 
ing it, I muft-neceſſarily exclude what Influence or Aſſiſtance the Holy 
Spirit may give me in the Performance of that Holy Duty. It is true, 
this is done as to all the People that join with him that miniſtreth, 
but that is quite another Species of Prayer, We know it is the Will 
of God, that as we ſometimes ſhould miniſter to our ſelves, and 
to others, in the Duty of Prayer; ſo at other times we ſhould on- 
ly pray by Communion, or joining with another in Prayer. This is 
evidently God's Will, as g__ by the conſtant Practice recorded 
in Holy Writ, Now, if it be the: Will of God that we ſhould. 
ſometimes pray only mentally, wbilſt one only »ſetb Words in Prayer, 
and if it be lawful here to ſhut out the Spirit's Influence upon our 
Words, when we are to uſe no Words, only to join our Amen 
to bim that uſetli them; it will not therefore follow, that we 
do it, when we are our ſelves to uſe Words, as to which the Holy 
Spirit may influence us. And this is all the Unlawfulnefs in this 
Caſe we plead, and which ſome phraſe a ſtinting or limiting the Spi- 
rit, For the clearer underſtanding of this Matter, 1 will firſt ſet 
down what I»fluence upon our Words in Prayer we challenge for the F- 
ly Spirit. It lietb, as I faid in the former Chapter, in twothings : 
1. In bringing to remembrance the Word of God, What Acts are 
contrary to it, and have been our Sins, and.fo are Matter of Con- 
feſſion 3 what things the Word of God gives us leave to ask, and 
under what Circumſtances, and what we have need of, what Pro- 
miſes God hath made af an to us. Now this is no more 
than Chriſt promiſed, Job. 14. 26. The Hely Ghoſt ſhall bring all 
things to your rememibrance- whatſoever 1 have ſaid unto you. We 
challenge no ſuch thing for the Holy Spirit, as dictating new Mat- 
ter, not contained in the Word, but bringing ta our Minds what 
Things are in the Word fit for Confeſhon, Supplication, or Thankſ- 
iving, as to us, or others. 2. Nor, y, muſt that Power 
denied the Holy Spirit which any.vf our Brethren have; they 
can whiſper ſuch things in our Ears, and fo bring them to our 
Minds (tho' it may be we were not aware of them, or had for- 
gotten them) we believe the Holy Spirit can make * 
Jrey/10n8 © 
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preſſions upon our 3 proportionate to the Sounds Creatures 
can make in our Ears, from which Impreſſions are made upon our 
Souls: Thoſe who deny this, muſt deny all Spiritual Motions from 
the Bleſſed Spirit of God. ; 

2. We alſozshallenge for. the Holy Spirit a Power to excite and 
inflame the Affections. which, ſo beated, thruſt out Words in a natural 
Courſe, This is all we plead for in the Caſe, and ſay, That if in 
Prayer we be limited by a Form of Words, ſuch kind of Impreſ- 
ſions as theſe cannot affect ns, nor have any Effect upon us ſvitable 
to the Nature of them, and the Holy Spirit's Deſign ia making of 
them; and this we think is nat lawful for us to allow, becauſe it 
is A quencbing-of the Spirit. 5 i 

Our Cee tells us, That he will alſo examine, M bat ibe Scrip- 
ture attributeth to the Spirit in Prayer. 2. What it is to ſtint or limit 
the Spirit. He faith, The Scripture attributeth ſomething to the Spirit 
in Prayer, which was extraordinary and temporary ; and ſomething or- 
dinary, fix d, and ſtanding, That which he mentions as extraor- 
dinary, is, the Inſpiration of the Matt.y of Prayer, together with an 
Ability to expreſs it in known, or unknown Languages. To which 1 
anſwer, 

There is thus much Truth in this; That it is ſufficiently proba- 
ble, that before the full Revelation of the Will of God in Scrip- 
ture, God did extraordinarily inſpire his Servants, as to ſome par- 
ticular Matter of Prayer, how otherwiſe could they know what 
was his. Will? And that alſo upon the firſt going of the Apoſtles 
to the Gentiles,” it pleaſed God alſo to inable the Apoſtles to pray 
with divers Tongues; nor was this only for a Sign to them. that be- 
lieved not, but as a neceſſary Mean, by which the firſt Meſſengers 
of Chriſt to the Gentiles were inabled both to pray with, and to 

preach to ſeveral Nations. - But that after the full Revelation of 
the Divine Will in the Holy Scriptures, God at any time more 
than other hath revealed the Matter of Prayer unto his People, 
more than the Matter of Preaching, is more than I know, or any 
can prove; nor can any Reaſon, be given for ſuch an Aſſertion, he 
had 1n his written Word told his Miniſters and People what they 
ſhould pray for; nor might they pray for any thing but what was 
according to that his revealed Will. 

2. If by revealing the Matter of Prayer, this Author means no 
more than bringing to Miniſters and Peoples Minds ſuch things as 
they ſtand in need of, and God in his Word hath declared himſelf, 
ready to give, it is no more than God yet doth every Day, . 

2. 1 
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2. If by it he meaneth his exciting them, at this or that time, to 
tray for ſome particular Good, either for a Nation, or Church,, or a 
cular Family, or Perſon, which be bad only generally promiſed in 
7 Word, and left them at Liberty to pray for, conditionally, and with 
4 reference and Submiſſion to bis Divine Will and Wiſdom, neither can 
this be called extraordinary, with reference to any Period of Time, 
it being no more than what God hath by his Spirit done in all 
Times, and yet doth; tho? in another Senſe this be extraordinary, 
ſuch more-than-ordinary Impreſſions, being but at ſuch. particular 
Times, when God intendeth to give out ſuch Mercies ;.other ex- 
traordinary and temporary Kevelations of the Matter of Prayer, af- 
ter the Sealing of the Canon of Scripture, are ſuch as nothing in 
Scripture guideth any to expect. And to aſſert any ſuch thing, is 
but — dictate without Shadow of Proof either from Scripture or 
Reaſon, | 2 
Nor is it more trve, that there ever were any extraordinary 
Aſſiſtances of the Spirit at any time, as tothe Words uſed in Pray- 
er, turther than the inabling the firſt Miniſters and Chriſtians to 
pray and preach in other Tongues than they had learned. Nor 
can it be proved, that as to praying in their own Language, the 
Holy Spirit ever was further promiſed or given to any, than to 
bring to their Remembrance the Things they ſtood in need of, 
and which God had given them leave to pray for, and promiſed to 
give, and the like, and exciting their Affedions, and inflamin 
them, which being heated, they ſpake with their Tongues ; which 
Aſſiſtance, we do ſay, is an ordinary and ſtanding Influence com- 
municated, as to former Ages, ſo to our preſeat Age, and will be 
communicated to Believers to the End of the World. Let us hear 
what Reaſon our Caſuiſt hath to the contrary : He preteadeth to 
give us Four, P. 6, 7, 8, 9, 10, @c. to 21. | 
1. His Firſt Reaſon is, Becauſe there is no Promiſe of any ſuch Gi 
which, were it true, were indeed a ſtrong Reaſon, tho? not a 
the thing, (for God may give what he hath no where particu- 
larly promiſed,) yet againſt our tion of any ſach thing. 
But this is very far from;being Truth: For, 1. There are gene- 
ral Promiſes of all good things, and of bis Spirit. 2, There are par- 
ticular Promiſes of the Holy Spirit to belp us in the Duty of Prayer. 
So that, if this J»fluence be a good thing, and what is poſſibie, with- 
out any Derogation to- the Honour of God, there are Promiſes 
enough for it. He who looketh for a particular Promiſe for eve- 
ry thing, will deprive himſelf of the 1 ExpeQation 7 
muc 
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much Good, and difable himſelf from proving in Faith for moſt 
things he prayeth for. God hath promiſed, Pal 84 1 1. No good 
thing will be with-bold from them that walk uprigbtiy. He hath pro- 
' miſed to givg bis Spirit to them that ast him; and he hath told 
us, that by this Spirit we cry, Abba Father, Rom. 8. 15. Gal. 4. 6. 
and told us, Rom. 8. That the Spirit belpeth our Infirmities, for we 
know not what we ſhould pray for as we ought, He gives his Spirit to 
bis People, they are joined to the Lord, and one Spirit, and his Spi- 
rit dwells in them, as we often read in Scripture, He hath or 
miſed, that bis Spirit ſhall bring to remembrance the things we have 
beard of bim, Joh. 14. 26. But it may be he will ſay, There is no 
Promiſe of Aſſiſtance as to Words in Prayer: What ſhould be the 
ing of that? There is no Promiſe indeed of the Holy Spi- 
Tit ing by, and dictating to vs what Words to ſpeak, nor yet 
of the. Spirit's ſo poſſeſſing us as the Evil Spirit doth a Demoniart, 
fo as to lay our Sonles aſleep, while he uſeth our Tongue, But 
there are Promiſes of his teaching us to cry, Abba Father ; of his 

bringing to our remembrance what the Scripture hath of bis makin 

Interceſſion for us, &c. Theſe are enough for us, and to prove a 
o_ ordinary Aſſiſtance as to Words in Prayer which we plead 
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Nor doth our Caſoiſt ſay any thing of Force, to perſwade us, 
That ſuch Influence and Aſſiſtance of the Spirit is not within the 
Latit ude of the Promiſes, in ſaying, Tbat there are many good Cbri- 
fans who wonld never pretend to any ſuch Inſpiration, but are ſome of 
them No — their own Recollechion and 3 Freie — 1 
and Words of their Prayer; and others, for want of a ſufficient Quick- 
meſs of Invention, to Te bebolding to Forms of Prayer 22 
Compoſure, (P. 6.) Now there are no ſuch Bleſſings of the New Cove- 
— to which good Chriſtians _ bave no Right 2 2 which 

never actually , which is utterly to deſtroy ature of 
the — 2 of ** 

That there are no Bleffings of the New Covenant, to which 
every true Believer hath no Right or Title, or which they may ne- 
ver actually partake of, is moſt freely granted, But that there 
are ſome Bleſſings of the New Covenant, which every good Chri- 
ſtian doth enjoy, tho? he lieth under other r and 
which he may have a Je Remotum, a Right and Title to, which 
pro bie & mer, he doth not 5Aually enjoy ; aud ſome Bteſſngs of 
the Covenant which a Chriſtian might enjoy, if indeed he did 
not by his voluntary Fault deprive hioſelf of the Bearfit of them ; 
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and ſome Bleſſings which a young Chriſtian doth not at preſent en- 
joy, muſt be denied by no Conſiderate Divine: For who ever ſaith 
it, muſt deny both the Quickening and Conſolatory Influences of the 
Holy Spirit, and many more alſo indeed; for the Promiſes relating 
to Juſtification aud Regeneration, as every Believer hath a Right to 
them, ſo he _ partakes of them, as he ſhall do of Eternal 
Life. But for thoſe Branches of the Covenant which concern fi- 
ther Grace, or Gifts, the Caſe is otherwiſe, Every. good Chriſtian 
hath a Right and Title to the Spirit of Adoption, teaching him to 
cry Abba Fatber, influencing him in the manner I have opened, as 
to Words in Prayer. But yet it is very poſſible, * 

1. That by his own voluntary Fault he may ſhut out theſe Influ- 
ences by ty ing himſelf up to Forms of Words. | 

2. He may want them, through his own Defavlt, in not ſtudy- 
ing the Scriptures, aud gaining a full Know them. 

3. He may deprive bimſelf of them by wilful Sinnings, which 
may make the Holy Spirit withdraw himſelf ia thoſe arbitrary 
Manifeſtations. | 

4. He way have them, and not know it, but take them to be 
meer Humane and Natural RecolleQions, to which the Holy Spi- 
28 aſſiſted, by bringing to remembrance what Chriſt hath 

id. 

Our Caſuiſt's Second Reaſon, p. 7. is, Becauſe there is no need of 
any ſuch immediate Inſpiration. This indeed (were it true) were 
a great Argument, and would Prove what he ſaid before, That 
there are no Promiſes of any ſuch Tendency. But how will he 
prove this? He faith, 1. As to the Matter of Prayer, it is ſuſfici- 
ently revealed in Scripture, . 2. He ſaith, Fur Morde, if we bave not 
2 enough of Fancy and Invention to expyeſs our Wants and De- 
tres in our own Words, we may readily ſupply that Defe# by Forms of 
other Mens Compoſure, which, . with very Additions and Variations 
of our own, we may eaſily adapt to all our particular Cafes and Circum- 

ances, This is the Summ of what he ſaith, P. 2, f. 8, 9. 

If the Matter of Prayer be ſufficiently revealed in Holy Writ, 
there neither is, nor ever was, ſince the Apoſtles any need 
of any extraordinary Aſſiſtance of the 2 to dictate that. But 
(admitting this, which we freely grant) is there yet no need of 
the Spirit to bring to remembrance the things we have had of 
Chriſt's? Our particular Violations of the Divine Law, our par- 
ticular Wants, or the Promiſes wartanting us to a Supply: 


To aſſert no need of the Spirit's Help, we muſt not only aſſert the 
E 2 Perfection 
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perfection of the Rule of Prayer, but the Perfection of an Human 
Memory too, which, I ſuppoſe, our Caſuiſt will not. 

2. As to Words, our Caſuiſt talks as if he thought we pleaded 
for the Spirit's dictating formed Words to us, or made uſe of our 
Tongues to ſpeak Words not formed in our own Hearts: What 
elſe doth he mean by Words immediately inſpired ? Alas! we mean 
no- ſuch thing, but only a brioging into our Thoughts the Matter 
of Scripture, relating to Things forbidden, commanded, promi- 
ſed, &c. From which, our Sonls, by a natural Power, form Words, 
and warming and heating our Affections, which alſo contribute to 
them, and then thruſt them out at our Lips, as the Pſalmiſt ſpeaks, 
Pfal. 39. 3. Now how it can be, that Forms ſhould not ſhut out 
this Aſſiſtance and Influence, poſeth me to underſtand, 

3. Our Caſuiſt's Third Reaſon is, p. 9. Becaufe there is no certain 
Sign nor Teſtimony of it amongſt us. By Signs, as he expounds him- 
rt, p. 10. he means Miracles, He gives his Pretended Resſon for 
this, Becauſe, without ſuch Signs to diſtinguiſh it from falſe Pretences, 
we were better be without Inſpiration than with it, becauſe we ſhall be left 
under an unavoidable Neceſſity, either of admitting all Inſpirations 
which pretend to be Divine, or of rejecting all that are truly ſo. 

According to this rate of Argoing, we muſt conclude nothing 
to be the Effect of the Spirit of God, but what we can confirm to 
beſo by working ſome Afrracle. - Alas! how ſhould Chriſtians (if 
this had a Grain of Truth in it) ever be able to fatisfie themſelves 
that they truly believe in Chriſt, or love, or fear God, or exerci- 
ſd, or had any Habit of Grace? God indeed gave the Gift of 
Miracles to confirm new DodGrines, or ſome Prophecies, or Perſons 
extraordinary Miſſions: But did ever any Divine make Miracles 
neceſſary to confirm every Manifeſtation of the Spirit? And why 
are they neceſſary for this more than any other? 

Is it not Sign enough to him who believeth the Scriptures to be 
the Word and Revealed Will of God, that the Inſpiration is from 
God, if it be according to the Revealed Will of God ? Surely one, 
who being about to pray, hath any thing brought into his Mind to 
confeſs, beg, or give Thanks for, which he knows is according to 
the Revealed Will of God his Duty to confeſs, beg, or give 
Thanks for, may know, or at leaſt reaſonably think, it is brought 
to his Thoughts by the Holy Spirit of God, tho* he cannot con- 
firm. it to be ſo by a miraculous Operation. | 

But ( faith our Caſurſt.) tho! the Scripture may be ſufficient to diſco- 
wer the Matter of the Inſpiration, whether it be true or falſe, yet it 53 

net 
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nos ſufficient to diſtinguiſh the Inſpiration, whether it be Divine, or Na- 
tural, or Diabolicar Then he runs into a Diſcourſe of Natural 
and Diabolical E ſms ; and concludes, That Mew may be in- 
2 naturally, or from the Devil, and how dangerous it is to fa- 

ſuch Inſpirations upon the Spirit of God. 

1. For nataral Dre it is a kind of unintelligible Thing; for 
ſurely he that is inſpired, doth aliquid pati, ſuffer ſomething, and 
to ſuffer it to receive the Action of a foreign Agent: So that, to 
ſpeak modeſtly, (tho' Natural Inſpiration be a Canting Term, de- 
viſed by ſome of late for no very good Purpoſe,) it is no very good 
Natural Senſe, carrying with it contradiGionem in adje@o, which is 
not very Scholaſtick. It is true, a Man may have a natural or 
accidental Fervency of Spirit, occaſioned ſeveral natural and honeſt 
ways, as well as by ſome lefs honeſt ; and I do not think it much 
diſnonourable to the Holy Spirit to make uſe of thoſe natural Means 
to excite the Aſſections. | | 

Our Caſuiſt is aware that this Third Reaſon of his will have the 
ſame, if not a greater Force againſt that Aſſiſtance of the Spirit in 
Prayer, which he, and others of his Mind, are willing to allow, 
( that he might not be called the Spirit of Supplication for nothing,) 
Viz, in exciting and ey the Affedtions, whoſe Fervour cannot 
be denied alſo, to proceed ſometimes from the Temper of the Bo- 
dy, and they will be at a Loſs there alſo to diſtinguiſh betwixt the 
Fervour that is Divine and that which is Natural in its Cauſation. 
But how will he avoid it? He tells us, 1 12. That as to this, we 
bave a ſure Word of Promiſe ;, but not for tbe latter; and therefore, if 
we can claim a Promiſe, we have juſt Reaſon to conclude, that bow 
ſoever other Cauſes mip bt contribute tomards it, the Holy Spirit was the 
Principal Cauſe. 

hope my Reader, from what I have ſaid before, will ſee Rea- 
ſon to conclude, that we may as well claim Promiſes, and more 


.than one, for that Influence which we claim for the Holy Spirit 


upon our Words in Prayer, as for the Influence it hath upon our 
Affections; and if he will but name us the Texts and Promiſes he 
hath for the Spirit's Influence upon our Affections, it is ten to one 
but we ſhall prove, that thoſe very Texts, if Rom. 8. 15, 26, Gal. 
4. 6. as much concern Words, and contain Promiſes for Aſſiſtance 
as to Words, as the exciting of Affections; and we are pretty 
fure of it, conſidering the great Influence raiſed AﬀeRions have 
vpon our Words expreſſive of them, ſo as we are Even; * if 

ere: 
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there need no Miracle to prove the one to be Diviae, neither doth 
there need any to prove the other Influence Divine alſo. | 
2, As to Diabolical Inſpiration, we have ſpoken before. The 
Probability of Tuch a thing is a very bold Suggeſtion : We cannot 
deny but the Devil may. ſometimes ſuggeſt Scriptures to us. He did 
ſo to our Saviour, Matth. 4. 6. But it is a ſure Rule, that be ne- 
ver doth it but far abwieus and apparently ſinful Ends. If a Miniſter, 
or a conſciencious Chriſtian, be conſcious to himſelf, that he hath 
no other Ends in Prayer than to glorifie God, in obeying his Will, 
to humble his Soul before God for his Sins, and to beg and obtain 
\ © his Pardon, and ſuch Influences of Grace as his Soul ſtands in need 
of, and be finds Scriptures pertinent to theſe Things brought to 
his Miad, he hath. no Reaſon but to. conclude they come from the 
Holy Spirit; nor needeth he any Miracle to confirm it. The End 
will both demogſtrate the Act, and alſo diſcover the Principle 
plainly enough. | 
But, p. 14. our Caſuiſt riſeth higher, telling us, That we have 
not only no certain Sign of any ſuch Inſpiration in the conceived Prayers 
of thoſe which miſt pretend to it, but many certain ones of the contrary, 
TIF will inſtance in, upon which he deſeants, p. 15, 16, 17, 
18, 19, 20. | 6 
1. The great Impertinence, and Nonſence, and Rudeneſi, to ſay 6 
worſe, that are ſometimes mingled with theſe extempore Prayers. 
2, That they are ſa generally tinctured with the particular Opinions of 
thoſe as Aber 2 | + hin 1 
3. That that which gives them t ut at ian of being ſo inſpir ed, is 
/ not ſo much the Marie, as the way —.— of expreſſing - 

4 hat that extraordinary manner and way of expreſſing them, for 
which they are thought to be inſpired, doth apparently proceed from natu- 
ral Cauſes. - The two latter be calleth Plain Signs : Let us try the Cer- 
tainty and Truth of 2 of them. X | 

T obſerve, his firſt Sign is l with Sometimes, 

which takes. ont all the Efficacy of it; for I ſuppoſe our Caſaiſi 

bath heard of ſuch an Axiome as this; Spiritus Dei non ſemper ban- 
git Prophetatum, &c. The beſt Prophet is not always a true Pro- 
phet; even Nathan himſelf falſiy revealed the Will of God to 
David, 2 Sam. 7. 3. Go do all that is in thine heart, for the Lord is 
wh thee. God Fat him the next Morning to tell David the quite 
contrary. And Faul, who ſometimes ſpake what be bad received 
from the Lord, 1 Cer..11. 23. and 1 Cor. 7. 10. faith, Unto the mar- 
ried I command, yet not I, but the Lord; v. 12. of that ſame Chap- 
| ter, 
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ter, ſaith, Nut to the reſt ſpake J, not the Lord. So that (with our 
Caſidſſs Leave) ſuppoſing it true, that at ſome time ſome Phraſes 
may flip, which ſome Criticks may call Nonſenſe, (and oft-times 
they will call that which is not fo.) or which ſhould, in their 
Judgment, be rude and indecent, of perbaps worſe: Suppoſing, 
that ſome at ſome times ſhould in their Prayers declare their own 
Opinions, which ate not Truth: Neither of theſe would any 
more prove, that theſe Mens Words, in other Parts of their 
Prayers, or at other Times in Prayer, were not influeaced by the 
Holy Spirit; then David's Murther and Adoltery, Lot's Inceſt, 
. Peter's Denial of his Maſter, would prove that they were got in 
the general Courſe of their Converſation led by the Spirit of God 
or, that Nathan was never influenced in his Prophecy by the Holy 
Spirit, becauſe he was not when he approved of David's Reſolu- 
tion to build God an Houſe, So plain are the two firſt Signs, that 
indeed they are no Sigas, nor have any colour of ſuch a thing, 
further than concerns thoſe Phraſes ſo culpable. 

2, Nor, it may be, upon a ſtri& Enquiry, will it be found, that 
in Publick there is more * in free as than ſome make by 
their careleſs reading Forms. I do not think our Caſt, who 
hath ſometimes uſed, and doth ſtill ſometimes in the Pulpit uſe 
free Prayer, To Chargeable ; and I have Reaſon to think there are 
fome Hundreds of Miniſters in England, of whom it may be full: 
as Charitably preſumed. | 
2. For this Seeond Sign, I know no Error can be in a Man's 
declaring his own Opinions in Prayer, if they be true. I know 
no Man who prayeth by Forms, or otherwiſe, but muſt declare 
ſome of his on Opinions. If he means by Opinions, his welas 
Aas, 171 Opinions, which are falſe, it will only prove, that 
he did aliquid bumanum pati, and was not influenced, as to #beſe 
Words, by the Spicit of Truth. | 

3. For his Third, which he calls a Plain Sign: That that. which. 
gies them the Reputation: of being ſo (that is from the Spirit) ir not 
fo much the Matter, as the way and manner of expreſpng them. What 
gives them the Reputation amongſt weak People, of coming from 
the Spirit, is one ching; what indeed makes them ſo, is another. 
thing. That which makes them. ſo with others indiſcernable, be- 
ing the ſecret Work of the Spirit upon the Heart, bringing Scrip- 
ture to remembrance, and exciting and inflaming the Affections, 
which cauſe the Thoughts to form Words, which are by the Af- 
fections thruſt out of. the Lips; all this is now a thing — 

* 


on 


32 pn. An Anſwer to Dr. Scot's 
able to an Hearer, who can only probably and charitably judge 
from the expreſſed AﬀeRions by Sighs and Groans, and proper 
Expreſſions. ' * 5 

I know none makes the Spirit's Influence upon our Words to 
reſpe& the Matter of Prayer, further than bringing to the Mind 
of him that prayeth, Matter before prepared in Scripture, fitted 
for his Circumſtances at this or that time, All his other Diſcourſe 
under this Head, hath nothing in it of Argument, but is only De- 
famatory of any other Prayer than by Forms, ( ſo far as he is able 
to defame it,) and proceeds wholly upon a Miſtake of the Princi- 
ple; for the Spirit*s Influence doth not only reſpect the way and 
manner of expreſſing, but, as 1 have ſaid, the very Matter of 
Prayer it ſelf, for this or that time, bringing to a Chriſtian's Re- 
membrance the true Matter of Prayer, .and what at that time is 
proper for a Chriſtian, Nor can | imagine with what Conſiſtency 
to himſelf our Caſuiſt makes this a plain Sign of conceived Prayers 
not being inſpired : That that which gives them Reputation to be 6 is 
not ſo much the Matter, as the manner and way of expreſſing them 
when himſelf alloweth all along the Spirit's Influence to excite pious 
and devout Affections, which certainly do not reſpeR the Matter, 
but the mamer and the way, and manner of expreſſing our Pray- 
ers. Our Caſuiſt trifleth too much ia making the only Difference 
between Forms and Conceived Prayers, to be, 1. That the one is in 
Set Words, the other in Extemporary Words : 2. In the Largeneſs of 
them, and repeating the ſame things over and over again. Before he 
had waſted his Paper in confuting ſuch Fooleries, he ſhould have 
heard us aſſerting them here. — Qi capit, ille facit. a 

4. His Fourth plain Sign, is, Tbat that extraordinary manner an 
way of expreſſing them, for which they are thought to be inſpired, doth 
apparently proceed from Natural Cauſes : Which neither he, nor an 
Angel of Heaven, can know, nor any but he who knows the 
Heart, and what Hand ſtrikes thoſe Strings of the Affections, from 
the touching of which, thoſe Sounds proceed. 2. How unrea« 
ſonable is this for him to ſay, who will allow the Holy Spirit no 
Influence, but upon our Affections, exciting and inflaming them? 
3. Suppoſe they do proceed from natural Cauſes, why may not the 
Holy Spirit ſet thoſe natural Cauſes on work? All which being, 
moſt certain, there needs . be ſaid to the further vain Phi- 
loſophy he uſeth upon this Head. Whether it be true, or falſe, 
is not of a Pin value, as to the Cauſe in hand. It may be from 
natural Cauſes, and yet too from a firſt Cauſe ſetting them on 

; work, 
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Work. None will Gay, but the Holy Spirit makes uſe of natural 
Cauſes for ſpiritual Effects. | 

In his 21. p. he comes to a Fourth Argument, to prove, That 
the Gift of Inſpiration of Prayer (as he odly phraſeth it) doth not 
continue, is, Becauſe then conceived Prayers muſt be Infallible, and 
of equal Authority with the Word of God, We are very unhappy 
that in theſe Debates, we either will not or cannot underſtand 
one another. 

Do we plead for any more than the 2 helping our weak 
Memories, in Münsing to remembrance what Things are contrary 
to the Divine Law, for the Matter of Confeſſion; and of whac 
God hath declared in his Word, he will give to them that ask 
him, upon ſuch Terms as he hath declared his Will, for Matter 
of Petition, and the Divine Promiſes, for Arguments to inforce 
our Petitions, &c. So that, if the Word of God be infallible, 
that which is ſo brought to remembrance, muſt certainly be ſo 
too; and ſurely the Scripture mult be of the ſame Authority with 

it ſelf. If we miſtake in the Applications, we father not our Mi- 
ſtakes on the Holy Spirit, but beg Pardon for them. This deio 
rightly underſtood, I refer to any Intelligent Reader, wha cb 

there is in this Argument more than in thoſe we heard before. 

Our Caſuiſt, having thus far _ vs his Opinion agaiaſt the 
Continuance of that Influence of the Spirit upon us in Prayer, 
which he called extraordinary, comes p. 22. to favour us with his 
Opinion; herein the Hy influences of the Spirit conſiſt, rela- 
ting to the Duty of Prayer. He tells us it is, In exciting in us the 
Graces, and proper AfﬀeGions of Prayer. Such as Shame,. and Sor- 
row in the Confeſſion of Sins, a Senſe of our need of Mercy, and an 

( ſurely he d have added alſo an intenſe Deſire ) of ob- 
taming it, in our Supplications for Pardon, &c. 

In all this, we moſt freely agree with him, faving only in the 
Reſtri&ion of the Spirits influence to this only. Nor can we poſſi- 
bly underſtand, how the Spirit ſhould thus influence our Afecti- 
ons, and not our Words; which are and ought to be thruſt out 
by thoſe Affections. We will ſuppoſe a Soul to be guilty of war- 
dying Thoupbts in the * (a guilt common to all Per- 
ſons) and the Spirit, who in the Word hath accuſed and con- 
demned this, to bring this to a Souls remembrance when it is pray- 
ing, or about to Pray; and to excite in the Soul, a ſhame and 
ſorrow for it, and inward Deſire and Hope of Pardon for them. 


Can this Soul be thus far in this In" be influenced, and — 
influ- 
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inflenced, as to Words alſo expreſſive of this Deſire and Hope? 
Our Caſuiſt. further tells us, p. 32. 3 | 

That Wards and Expreſſions are of no other Account with God, than 
as they ſignifie the Graces, and Affections of our Hearts, without which 
he regards them no more then the whiſtligg of the Wind. All this is 
very true, but what len? | 3 

Therefore ( faith our Caſuiſt) ſince theſe Affections are the main of 
our Prayer, and Words are nothing in his account in Compariſon wit 
them; can any Man be ſo vain, as to imagine that thoſe Affections 
will be ever a whit the leſs acceptable to him, becauſe they are preſented 
in a Form of Words, and not in extemporary Effuſzons. To which 1 
Anſwer, truly no. : 7s: 

But admit, that the Holy Spirit to Day or to Morrow, bring 
to our Mind from Scripture, ſome Particular Sins as Matter of 
Confeſſion, which are not mentioned ( unleſs generally) in the 
Form we are to uſe, and excites in us a ſhame, and ſorrow for 
them; and an earneſt Deſire, or Hope, for the Pardon of 
them, and the Chriſtian: hath no Words in his Form expreſſive 
of ſuch Tame, Sorrow, Deſire, or Hope, how acceptable do we 
think will this Prayer be unto God, which is but half a Prayer ? 
For though the Motions of the Affections be a part of Prayer, yet 
it is not all Prayer, and ſcarcely any where in Holy Writ call'd by 
that Name; atleaſt not in one Place of Forty, where Prayer is men- 
tioned. As for the Senſes which our Caſuiſt puts upon thoſe Texts, 
Gal. 4.6. Rom. 8. 15, 26. Jude v. 20. He ſhould have done well to 
have proved what he Dictates, that they concern not our Words in 
Prayer, weare.quite otherwiſe minded, and think that the Spirit 
may influence us with Sighs and Groans, that cannot be fully utter- 
ed ( as no great Paſſions — yet may be in a great meaſure ut- 
tered, and ſo uttered, as to let thoſe that hear them, know they 
are imperfeRly uttered, which is often diſcern'd, though not by 
Non-ſence ; yet by abruptures of Phrafe and Expreſſion, and the 
incoherence of them alſo ſometimes. 

In the next Place our Caſuiſt comes to explain ſtinting, and li- 
miting the Spirit, Where firſt he quarxels at the Phrofe as being 
not found in Scripture nor Antiquity, he ſaith. It is a Term of Ars 
invented by us, applied only to the preſent Controverſie, and this 
plainly arguetb the Argument to be New. 

I dare ſay, the Author cannot find the Term of Natural Fnthu- 
fiaſms, or Inſpiration in Scripture; nor yet the new invented Noti- 
on of Diabolical Inſpiration of Men to the Duty of Prayer, in any An- 
Hqurty : 
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tiquity : Yet our Caſuiſt maketh no ſcruple to uſe them both, why 
may not we have the ſame Liberty ? Nor do we apply it meerly to 
the preſent Caſe, we are every whit as much againſt Forms of Ser- 
mons. And what matters it, if the Agument be new, provided 
it be an Argument, and be ſtrong? But, neither is it new; it is a 
gr t while ago, ſince the Apoſtle commanded the Tbeſſaloni ans, 
Ang, 1 Theſſ. 5.19. Quench not the Spirit, Now if Spirit 
Lindleth, and inflameth the Affections, and they influence the 
Thoughts to form ſuitable Words, and chen the Tongue cannot 
utter them, becauſe it js tied up to ſome certain Words and Sylla- 

bles, I think it is quenched, ſo far as it is capable, that is, its Ope- 
rations are quenched, and made to die in the Heart. 

Nor doth our Caſuiſt perfectly expreſs our meaning in this Phraſe 
of Limiting the Spirit, for we by it do not ſo much mean bindrin 
the Spirit from affording us ſome Aſſiſtance which we might ot berwiſe 
expel} from it. As, That we binder our ſelves from making a due 
and perfect uſe of that Aſſiſtance, which the Holy Spirit is ready to 
give us, both by bringing Things to remembrance which we bave for- 
got 3 and alſo — and inflaming our Affection. For though 

hey may yet burn within us, yet in the uſe of Forms, they can- 
not (as they ovght to make up a perfect Prayer) burſt out at our 
Lips, we muſt not ſpeak with our Tongues, as David, Pſalm 39. 3. 
on this indeed may provoke God to withdraw theſe Aſſiſtances 
om us. 
And now in Oppoſition to our Cafuiſts Concluſion I alſo con- 
clude, I have ſhewed at large, that there is an ordinary Aſſiſtance 
which the Holy Spirit giveth. to,conſcientious Chriſtiags about to 
Pray, or in Prayer. 1. By bringing to remembrance the Matrer 
of Prayer ( recorded in Holy 9 2 er for this, or that 
Time of Prayer, both for matter o offi, Supplic ation, and 
Thankſgiving, which ( through the frailty of our Memories) we 
often do not at that Time think of. 2. By exciting and inflaming 
Holy and Pious Affections, ſuited to every Part of that Doty. 
Now by keeping our ſelves to fortns, we fone out theſe Influen- 
ces of the Holy Spirit, either rejectiug 28 not being able 
( becauſe reſtrained by Forms) to make uſe of them as to a per- 


fect Prayer. What our Caſ#iſ# hath ſaid, or any oge can ſay to 
diſprove this, I refer to any Reader indued but with common Senſe 
to Judge. So much in Anſwer to what our Caſdſt hath ſaid as to 
the firſt tn. 


Caſe ſtated by him. The Second fo . 
| N Caſe 
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Caſe 2. Whetber the. uſe of Publick Forms, be not a ſinful negle@ 
of the Miniſterial Gift of Prayer ? 

Our Caſuiſt hath here very rightly ſtated our Caſe thus, p. 26. 


By the Gift of Prayer, they mean an Ability to expreſs our 
* Minds.to God in Prayer, or to offer up our Deſires and Affecti- 


b 


to him; in Words, befitting the Matter of them. Which Abi- 


© lity, fay they, is given by God to his Miniſters, as a mean for 
* Publick Prayer; and in order to their being the Mouths of the 


* Congregation to God, to repreſent to him, the common Caſes, 


* and Neceſſities of the People, And therefore, ſince God ( fay 

they) hath given us this Gift, it may be juſtly queſtioned, whe- 

© ther we may lawfully. omit the uſe of it, by uſing Publick Forms 

© of other Mens Compoſure. | 

In ſpeaking to this Caſe, our Author PR two Thiags, 

add then laieth down four Concluſions, all which I ſhall candidly 
examine in their Order. 

I. That this Caſe concerneth the Clergy only, not the Laity. That 
is true, ſo far as concerneth Publick Prayer in Churches. This Ar- 
gument will not indeed conclude it ſinful for Chriſtians to join, in 
Prayer, with ſuch Miniſters as uſe pious and good Forms. What 
others may do, I cannot tel]. | | | 

2. He premiſeth, That this is not the Caſe of the Clergy of the 
Church of England, who though they ſtand obliged to the conſtant uſe of 
the Liturgy, yet are not hereby reſtrained from the Exerciſe of their own 
Abilities in Publick Prayer in their Pulpits. I ſhall ay nothing to the 
Caſe of theſe, or theſe Clergy-men. There hath been enough ſaid 
as to this, by the Author of the Maſonable Account, p. 12, and 13. 
I therefore come to his Concluſions. | 

1. He faith, That this Ability to N in our own Words the com- 
mon Devotions of our Congregations to God, is either Natural, or Ac- 
quired. We will grant this without more Words about it. It is 
partly Natwal, ing is ſo, partly Acquired, to ſpeak fitly, 
and properly to God in Prayer is Acquired. 

2. He faith, That this Natural, or Acquired Gift is no where 
n Prayer, but left common to other uſes and pw poſes. 
W in Words of Scripture it be = where by God ſo appro- 
priated, is not worth the diſputing ; if from the Nature of the 
Ability, Gift, or thing it {cl it be * res rep 3 which that it 
is, I think is clear enough from the Deſcription of it given by our 
Caſuiſt, p. 26. where he hath theſe Words, By the Gift of Prayer, 
they mean an Ability to expreſs our Minds to God in Prayer, or = 
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fer up Ang and Affection to him, in Words befitting the Mat 
ter 0 \8 8 - 

or hath our Caſuiſt before contradicted this Notion, now how 
it is poſſible that an Ability fitly to expreſs our Minds to God in Pray- 
er, can relate to any thing but Prayer, I cannot underſtand; if 
had indeed in ſtating che Queſtion, or explicating it, have denied 
this Notion, there might have been ſome colour for this Aſſertion, 
but now to tell us (as he doth p. 30.) That the Gift of Prayer is 

ing but a of Elocution, or Otter ance is very 2 
But this is fully anfwered in the Reaſonable Account," p. 10. and a- 
gain in the Anſwer to Dr. Falkners Vindication of Liturgies, p. 36, 
37. but to add, yet a little further. . 


The Queſtion is, Whether an Ability, fry to expreſs out. Minds * * 
Lawyers 


to God in Prayer, be a Gift differing from Ability to plead 
well at the Bar; 'or a Mans Ability to Diſcourſe pertin . 
Company, or a Schollars Ability to Diſpute well in the Schools. 
Our Caſuiſt ſaith plainly, they are but one and the ſame Gift. 

1. By our Caſviſts Ratiocination, thoſe alſo muſt be the ſame 
Gift with the Gift of Preaching (which admitted) it muſt neceſſa- 
rily follow, that he who is able to plead a Caſe well at a Bar, or 
to Diſcourſe well in Company, mult be able alſo to Preach a good 
Sermon, and to expreſs himſelf fitly to God in Prayer. Which 
( beſides, that it would juſtifie the Socinian, in telling the World, 
That they have been a long Time troubled with a ncedlefs ſort 
of Men called Preachers or Miniſters) is moſt demonſtrably falſe, 
there being ſome Thoufands in the World, that can Diſcourſe 
well in Company, and many Lawyers that can Plead very well at 


a Bar; and ſeveral Schollars that can Diſpute in Mood and Figure, 


that if they were pu to it to Pray and Preach in a Pulpit, few 
would think they a Gift, that is an Ability for either. 

2. According to this Notion all Gods Gifts, as to external A- 
Qion might be reduced to the Gift of Motion All ſpi Ha- 
bits to the one Gift of the Spirit; but the Apoſtle $- after 
another Rate. 1 Cor. 12. 4. Now there are diverſity of Gifts, but 
the ſame Spirit. And tells ver. 8. To one is given by the Spirit, the 
Word of Wiſdom, to another the Word of Knowledge by the Fane Spi- 
rit. Ver. 10. To another Propbecy — to another t 3 
of Tongues. All theſe now flow from the fame Spirit, and are all 
Species indeed of the Gift of Utterance; but if the Apoſtle under - 
ſtood himſelf, they were divers Gifts, and by his Authority. we 
muſt craye leave to call them ſo, a = 

3 EY 


* 


3. Beſides, What can make, or argue a Diverſity of Gifts, if a 
Diverſity of Knowledge, as the Foundation of their Exerciſe, and 
a Diverſity of End, will not? And with what Senſe can two Gifts 
be made the ſame, when it is demouſtrable that every one who 
hath the one of them, hath not the other, nor any thing like it? 
Neither is that true which our Caſuiſt tells us, and I admire to 
read him aſſerting what is contrary to all Mens Experience; for 
he ſaith, We find, that thoſe who have this Gift, (viz. of Prayer) 
© have it not only while they are ſpeaking in Prayer, but when 
© they are ſpeaking on their Occaſions; and that ordinarily they 
can expreſs themſelves to Mea with the ſame Readineſs and Flu- 
© ency in Converſation, as they can expreſs their Minds to God in 
© Prayer. Either he means ell fcb,-or only fame ſuch, If he ſpeaks 
of all, it is moſt evidently talſe: How many have we known that 
want no Words or proper Expreſſions in Prayer, that in Worldly 
Aﬀairs cannot ſpeak. to any purpoſe. If he meaneth it of ſome 
only, he ſpeaketh true, but nothing to the purpoſe; for the ſame 
Man might, in the Apoſtles Times, have the Word of Wiſdom, and 
the Ward of Knowledge, and Prophecy, and Interpretation of Tong tes. 
The Apoſtles; doubtleſs, had them all, yet the Apoſtle determines 
them, Diverſity of Gifts, 1 Cor. 12. 4, 25 6 Ne £1 
3. In the Third Place he tells us, That this Gift of Utterapce not 
being appropriated by God to Prayer, may, upon juſt Reaſons, be as law- 
fully omitted in Prayer, as in any otber Uſe or Purpoſe it is deſigned 


Here our Caſuiſt ſuppoſeth, that the Gift of Prayer is nothing 
but the- Gift of Utterance, which we have diſproved under the for- 
mer Head. 2. That the Gift of Prayer is not appropriated to Prayer, 
which we have alſo diſproved ; ſo as this Concluſion” falls by the 
- Fall of the two Pillars on which it is built only, I muſt not omit 
what our Caſwſt hath here ſaid excellently, p. 31. * 1 do confeſs, 
© had Godany where appropriated it to the End of Prayer, thoſe 
© who have it were obliged to uſe it to that End, and to omit it or- 
* dinarily, by confining themſelves to Forms of other Mens indi- 
© ing, would be to neglect a Means of Prayer of God's ſpecial 
* Appointment and Inſtitution; for had he any where intimated to 
© us, that be gave it us purely to inable us to pray, without reſpect 
© to any other End, we could not have omitted the Uſe of it, without 
© croſſing his Intention, and fruſtrated him of the only End for which 
© be intended it. Here our Caſuiſt hath. ſpoke our Heart; only we 
think, that if this appears from the Nature of the Gift, * is 

uch 
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ſuch as it is impoſſible to uſe it any other way, it is the ſame thing 
as if he had told it us in ſo many Words in Scripture, or by an 

Angel from Heaven. Let it now be left to any Man of Senſe to 
judge whether we have not this, and that from our Caſuiſt's 
own Words, p: 26. where he accepts the _ as ſtated by us, 
as well as 'the Nature of the Gift it ſelf, ing not Utterance, 
tho a Species of it; a Gift exerciſed from a different Species of 
Knowledge than other Gifts are that fall under Utterance as the Ge- 
nus, and to a quite different End, and not found in Thouſands who 
have Utterance enough in other things. | 

4. Our Caſaiſt's laſt Concluſion upon this Caſe, is, That t 
rend our Deſires to God in other Mens Words, is as much a Means 
© of Prayer as to ſpeak them in our own; for to ſpeak in our own 
Words, is no otherwiſe a Means of Publick Prayer, than as it 
© ſerves to expreſs to God the common Caſes and Neceſſities of the 
© Congregation; and if theſe may be as well expreſſed in other 
Mens Words as in our own, the End of Publick Prayer is as effe- 
© Qually ſerved by the one as the other, p. 32. 

1. In the firſt place, It is not yet agreed, that Reading . in Prayer 
is that ſacred Action which the Scripture any where calls Prayer. 
This hath been argued in the Reaſonable Account, Chap. 7. and 
what is there ſaid, hath been vindicated, Chap. 7. of the Anſwer 
to Dr. Falkneys Vindication: So as that Point” lieth not yet 
cleared. ay | | 

2. When we ſpeak of Means, referring to Divine and Sacred 
Adlions, we'vainly philoſophize in our . Means from 
the Proportion we judge they have to the End. If God, either in 
Nuture, or in his Revealed Will, hath directed any Means, it is 
moſt certain that Means is to be uſed now ; that he harh fo, hath 
been proved in the Reaſonable Account, p. 6, 7. and what hath been 
there ſaid, hath alſo been vindicated from Dr.” Fallaeys Excep- 
tions to it, in the. Anſwer to his Vindication of Litktpies, p. 39. 62, 
63, 64. When what is there aid, hath received a juſt Anſwer, there 
will need more Words in this Argument. It hath'alſo been told 
our Adverſaries in this Point, That the ſpeaking of Words firſt 
formed in oor own Hearts, is not only a Divine Mean, but Natu- 
ral and Proper, (there can be nothing more natural than for the 
Tongue to ſpeak, out of the abundance of the heart; nothing more 

oper to expreſs our Words, 4 %, formed in out Heads, than 


y our own Words, « i», and certainly any Means, Divine, Na- 
tural, and Proper, ovght to have the Preference of others: It — 
in 


kind of Force upon the Soul, to make the Tongue ſpeak what is 
not formed in the Heart. | | Et SINE; 
þ 3. It is true, if Forms were to be made new for every Publick 
Prayer, it were not impoſſible but * End of Prayer mi 
be as well obtained by the uſe of other Mens Words, as his t 
miniſtreth; otherwiſe it is not poſſible, . The 1 Wants of 
a Congregation are very few ; Pardon of. Sin, ang further SanGifica- 
tion, and upbolding Habits of Grace beſtowed, are ſo: But how ma- 
ny more? Have not all Congregations renewed Sins, Wants, 
and Mercies ? | 3 

4. But to make this Buſineſs ſnort. Till what hath been ſaid to 
prove, That the Gifts of him that miniſtreth ia the Duty of Pray- 
er are the Means which God hath directed and given the Miniſter 
for that uſe, and the moſt natural and proper Means imaginable 
for the Performance of the AR, be anſwer we vainly diſcourſe 
of other Means, unleſs any Perſon hath not obtained this. This 
is enough to have ſaid, as to what our Caſ#ift hath ſpoken upon 
his Second Caſe, 

The Third Caſe which our Author ſpeaks to, is, 

Caſe 3. Whether the Uſe of Public Forms of Prayer doth not deaden 

the Devotion of Prayer ? | 

That which — hy nn ad * the — o rae. the 
, Nonconformi , tention of our own, or others bts ; or 

the Pocirkage Ferwency of our own, or others Spirits. OY 

Our Reverend cg granteth, p. 34. | 

If Forms are in themſelves, and not through our Fault, and 
© erroneous Prejudice, leſs apt to quicken and raiſe Devotion than 
© conceived Prayers, it will be granted on all hands that this is a 
good Argument againſt them. 
Here then is an Iſſue joined : The Medium is granted to be good, 
if true. Our Autbor propounds, in order to the Trial of the I{- 


to conſider, 
; Ln What thoſe Advantages are which conceived Prayers pre- 
c to. | 

2. * Whether they are not, for the moſt part, fantaſtical and 
* imaginary ; and whether, ſo far forth as they are Real, they are 
not much more peculiar to Forms. — 

3. Whether, beſides thoſe Common Advantages, Publick Forms 
have not peculiar Advantages which conceived Prayers cannot 
pretend unto. 


If 
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If dur Autbor rightly enumerateth the Advantages pretended 
by the Noncon formiſts, and makes it good, that x ws. po. but ima- 
ginary and fantaſtical for the moſt part; and that what of them is real, 
is more peculiar to Forms, (which is his Second Task) and that be- 
ſides thoſe common Advantages, Forms bave real Advantages pecu- 
liar to them; we moſt yield he hath won this Game. But let us 
examine what he faith. | 

Only it mult firſt be obſerved, that the Nonconformsfts have ac- 
knowledged the Troth of this Propoſition variable: And that 
may be the beſt- Means to one, both of Attention of | Mind, and Inten- 
tion of Affecbions, which to another is not ſo. Reaſonable Account, 
p. 44+ F. 27. It very much depends upon Mens having, or not ha- 
viug an Ability to expreſs theirs and others Wants to God in Pray- 
er, and the Degree in which they have it. 

Our Caſuiſt thus enumerateth the pretended Advantages that are 
in free, conceived Prayers : 

x. Our Minds are kept more attentive to our Buſineſs. 

2. That the Miniſter is more affected. | | 

3. That the Affections of the People are raiſed by the Performance 
© of the Miniſter, 

4. That in conceived Prayers the Words follow the Affections; 
* whereas, when a Man prayeth by Forms, his Affections (if any) 
* muſt follow his Words. . | . 

5. That Words formed in our own Hearts are more expreſ- 
: od of = Affections, than it is poſſible Words formed by others 
© ſhould be. | 

6. * That the Soul can better direct its Aſfections to God, whilſt 
© it hath nothing elſe to do, than when it hath a previous Work to 
© dire& the Eye to read right. 

This is the Subſtance of what our Author ſaith Nonconformiſts 
ſay in Proof of their Propoſition ; and indeed it is a good Summary 
of what hath been ſaid on this Argument, Whether they be meer- 
ly imaginary, or real Advantages of conceived Prayer, that is the 
Queſtion. | , 

Our Caſaiſt ingenuovſly granteth, p. 36. . 

That by, — a ſerious and devont Affection, the Miniſter doth 
really advantage the Devotion of the Congregation : Which is the 
Third of thoſe dos before- mentioned. a 

The firſt (pret 22 he ſaith, p. 37. is, That the 
© very conceiving the Matter of his Prayer, doth naturally more 
* bind his Attention, * gut of a Form. * 
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This is vadeniable, and granted by our Author, But he goes 
on: But, I beſeech you, what doth it more bind his Attention 
to ? Is it to attend to the Words and Phraſes ? If ſo, then it is 
© not to attend to the Acts of Prayer ; Or is it to attend to thoſe 
Ads which are the proper Buſineſs of Prayer ; ſuch as being 
© aſhamed of Sin, and bewailing of it in Confeſſion, &c. 

I anſwer, It bindeth the Thoughts of a Man Praying, to his 
Buſineſs, and to one principal Ad of Prayer, that is, the uttering of 
the Deſires of bis Heart in fit Words, This Anſwer of our Author 
depends upon this wiſtaken Hypotheſis, That the uttering of fit pre- 
catory Words witbout Lips, is no part of Prayer; whereas It is an e/- 
ſential part of per ſedt vocal Prayer : And we ſcarcely read of any 
thing elſe called by the Name of Prayer in Holy Writ. Which 
Words being firſt formed in our own Hearts, muſt neceſſarily more 
affect us than Words formed by others, and are always attended 
in pious Souls with more of all thoſe Affections, the Exerciſe of 
which God requires, than it is almoſt poſſible foreign Words 
ſhould, A Man cannot pronounce another Man's Oration with ſo 
much. natural Life, Vigour, and Fervency, as one himſelf hath 
compoſed, and which is ſo fitted to his own Thoughts : Now what 
ſhould he that miniſtreth in Prayer, attend to, but his Buſineſs, 
and the Work he is about? Which is as much to utter Words 
expreſſive of his inward Sbame, and Sorrow, and Hope, and Defire, 
as to be aſhamed, and ſorrowful, and to deſire, and hope. 

Our Author, p. 38. confeſſeth what none can poſlibly deny, 
© That he who prayeth by a Form, being releaſed from attending 
to the Invention of his Matter and Words, his Mind is more at 
© leiſure to wander, and inſtead of attending (as he ought) more 
* cloſely to the Acts of Devotion, by imploying thoſe Thoughts 
* which in conceived Prayer be: employeth in Invention, in a clo- 
© ſer Attention to the Acts of Devotion, he may, it he pleaſe, 
© permit them to rove abroad; but if he doth, the Fault is in him- 
© ſelf, not in the Ferm he prayeth by. He makes an ill uſe of a 
good thing. To all which! reply, 

That whether our T houghts divert in Prayer to other Objects 
by Conſent, or from their own natural Wildneſfs, not being ſent 
upon any Errand from the Will, it muſt be coufelſed our Duty to 
uſe al lawful Means to keep them at home; and to uſe no Means 
that ſhall give them further _ and Liberty of Diverſion. - Our 
Reverend Author grants, That the Mind is more at Liberty to wan- 
der, whea it prayeth by a Form, which is Argument RRC 

oblige 
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oblige us, if we have an Ability, to Pray by conceived Prayer. 
Our Autbor herein differeth from us; for. he faith the Fault is in 
our ſelves, if our Thoughts do wander, not in the Form. Thoſe 
Words [the Favit is in bimſelf ] may be taken in a double Senſe ; 
either, 1. The Fault is in the Will of Man, which willeth them to wan- 
der. 2. Or, the Fault is in the Infirmity of Humane Nature; which 
is ſuch, as they will wander, if they have a Scope and Liberty. 
Our Author thinks the former ; for he faith, be my, if be pleaſe, 
permit them to rove: But may he alſo, if he pleaſe, keep them 
from wandering and roving? 1 do nat believe there is that Man 
or Woman upon the Earth, that can in truth ſay ſo, upon his own 
Experience; nay, I much queſtion whether any can ſay ſo, who 
adds to willing, the uſe af this Means, praying by a free and con- 
ceived Prayer, (tho' it muſt be granted, that he ſhall do it much 
better that way than any other,) The Fault therefore is in our 
ſelves, that is, in the common Infirmity of Humane Nature, its 
Averſeneſs and Awkwardneſs to Spiritual Imployment, and the 
Contemplation of Spiritual Objects, and Exerciſe of it ſelf upon 
them; and tho? it be ſuch a Fault as will hardly be perfectly cor- 
reed, whilſt we are in the Fleſh, yet it is ſuch as we may uſe 
Means to correct, and in a good meaſure actually correct, and 

raying by a conceived Prayer, by our Author's own Confeſſion, 
is one Means by which it may be corrected; (for he acknowledg- 
eth, that when we uſe Forms, our Mind hath a greater Scope and 
Liberty to wander :) So that if free and conceived Prayer be what 
God hath not forbidden, it is what he hath com ed, (where 
he hath given an Ability to it) as a Means in order to this great 
End, in the obtaining of which lieth much of the Life and Soul of 
Prayer; (for the AﬀeGions of a roving, wandering Heart will be 
cold enough,) Thoughts of an Object being neceſſary to the Work- 
ings of the Affections about it, and previouſly neceſſary. But faith 
our Author, p. 39. 

*-To invent the Words and Matter of Prayer, is not to pray, but 
© to ſtudy a Prayer; and till our Brethren have proved, that our in- 
© yenting the Matter and Words is a part of our Duty of Prayer, 
+ (which is the Queſtion in debate betwixt us) we can by no Means 
grant that our Attention to it is attending to the Duty of Prayer, 

The Matter of all Prayer is already invented for us, and preſcri- 
bed to us in Holy Writ : This our Author hath often already told 
us, and we have agreed it, The only thing to be premeditated 
and done, is, 1. To confadey _ Mytter of Prayer, _ 
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ed and direfled in the Word, is proper for us, under our Circum-- 
ſtances, at the Time when we Pray. 2. To form Words in out 
Hearts, by which our Lips ſhall extreſi the Deſires of our Souls. The. 
* firſt is, and will be every good Chriſtian's Work, before he co- 
meth to miniſter. in Prayer, and the Matter may vary every Day, 
according to the various Contingencies to Perſons and Families, 
occaſioned through the Wiſdom. of him that govetneth the World, 
and the daily Breakings-out of Sin and Corruption, occaſioned: 
through that Fountain of Luſt in Man's Heart: But yet can never 
be ſo well done, (through the uofairhfulneſs and: ſlipperineſs of: 
our Memories) but there will be room left for a Dabitar in bora, 
the Spirit of God, in the very time of our Prayer, to bring to our 
Minds ſome. Violations of the Divine Law we did not think of, p 
and ſome Warts which we had forgot. 
2. The Second needs no ſtudy or deliberation ;. our. Thoughts in 
a moment form Words, when they are ſenſible zof Wants. The 
Beggar ſtudieth not for Words to ask for Bread, no more doth 
the Malefactor for Words to ask for his Life. That Words are a. 
part of perfect Prayer, and of all Prayer, where one miniſtreth to 
others in Prayer, muſt not be denied, and an eſſential part too; for 
without them he cannot ſo pray: So as he whoſe Thoughts are 
imployed in forming of Words, whether to expreſs his-own Preme- 
- ditations, or preſent impreſſions, or Monitions, cannot certaiuly be 
denied to haye his Thoughts imployed about his Work in Prayer, 
Our Caſuiſt goes on, p. 39. and ſaith, © It is pretended, that 
* conceived Prayer is mare apt to fix the Miniſter's Attention in 
* Prayer, becauſe he utters his Words.in conceived Prayer, im- 
* mediately. from his Affections, by reaſon of which, his Thoughts 
have not that Scope to wander, as when he reads them out of a ny © 
Book. To which he anſwereth, 
That if he hath devout Affections, he may utter his Words 
* as immediately from his A ffections in a Form, as in 8 conceived: 
Prayer, and therefore this Pretence is iaſignificant. 
There is no doubt of this, nor do I know who hath made this 
Pretence : But the Queſtion is, Whether a Man can have the fame 
deyout Affections attending a Form of Words compoſed by another, 
as he may have attending Words flowing from his owa Heart; as 
a Bullet taken up from the Ground, and thrown by a Man's Hand, 
is.never ſo hot as one ſhot out from a Gun, and heated with the 
Fire there Firſt kindled ; So I do think Experience will demonſtrate; 
that no Form of Prayer made. without the Man, and taken up ow 
dhe 
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the Lips, will ſo affe& the Soul as Words formed within it, and 
then thruſt out of the Lips. 

Our Author; in the next place, comes to anſwer the Arguments 
for conceived Prayers moſt raiſing the Miniſter's Intention, that is, of 
AfﬀeTion, he ſaith. - | 

They pretend, That in praying by a Form, the Miniſter's Affe- 
' Gions follow bis Mord; whereas, in conceived Prayer, bis Words fol- 
low bis Affections. As to this, be faith, 

1. That it is a very curious DiſtinGion, 

2. That be is not able to apprebend either what Foundation there is for 
it, or bow it it applicable to the Matter. 

The Diſtinction is uſed both by Dr. Ames in his Caſes, and by 
Mr. Calderwood in his Altare Damaſcenum; Men both of Learning, 
Reaſon and Piety. If our Caſuiſt cannot apprehend the Foundation: 
of it, our Charity to them will oblige us not preſently. to con- 
dude that it hath none; and our Charity to our Author - obligeth 
us, if we can, to help his Apprehenſion. 

When our Souls are imployed about any Object, it firſt diſco- 
vereth that Imployment, by Thoughts upon it, which 1 N the 
Motions of the Affections according to the apprehended Nature 
of the Object which the Thoughts are ſo imployed about, if the 
Object be ſomething to be beg d or pleaded for, of or from ano- 
ther. The Soul is preſently forming Words for the Tongue, in 
the noſe of which they ſhall beg it. Do not the Words here fol- 
low the AﬀeRions ? And are they not-thruſt out by them as a Bul- 
let is driven out of a Gun by the. Powder firſt fired beneath ir, 
and affecting it. 

In praying by Forms, it is not poſhble that the Heart ſhould be 
ſtably. affected by any inward Motion of the Soul forming the 
Words for the Lips, (for they are already formed for them.) So 
that all the Affection that can poſſibly attend them, moſt either be 
raiſed, 1. From a ſerious Premeditation of the Matter of | thoſe Formis :;, 
or, 2. From Poſt-Thoughts or Refletl ions upon them when they are uttered. 
If the latter only, then what is faid is true, in the ule of Forms. 
The Affections follow the Words, and have no Work either in the 
forming of them, or ſeading them forth. As to the former, 

It muſt not be denied, but we may be affected with the Premedi- 
tation of the Matter in any Form, as well as an Orator may be af- 
fected with the Matter of a Speech, which he is to utter before he 
uttereth it, though the Speech be made not by himſelf, but by ano- 
ther. But, I beſeech'this Reverend Aubor to conſider as in the pre- 
ſence of God. 1. Quo- 
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rt. Quotus quiſque eſt. How few there are, or are like to be 
found in the World, who being to Pray only by Reading Forms, 
doth take any conſiderable Pains with their own Hearts every 

Time they uſe them, to affect them previouſly, with the Matter 
of thoſe Forms; which if one doth not, it mult be true, that his 
Affections only follow his Words: 

2. Suppoſe we could find one of many that did ſo, whether it 
would be poſſible for him to raiſe his AﬀeQions to that degree 
upon ſuch prepared Forms, as when his own Thoughts form the 

ords which he is to utter ? | 

3. Beſides this, it is hardly poſſibly (to be ſure not ordinary) 
for Men and Women, to be equally affected with Shame and Sor- 
rom, for paſt Sins; as for Sins newly, and lately committed, or 

to be equally intenſe with Deſires, for ordinary and common 
wants, as for ſuch wants as preſently pinch us, and preG hard 
upon us, as to which Forms cannot ſerve, unleſs they be renewed 
every Day; but as to this, we ſhall have occaſion more to ſpeak, 
when we come to its proper Place. This is enough ſaid, to make 
the Diſt inction plain and intelligible. 

But then Secondly ( ſaith our Author) Suppoſe it were true, that in 
conceived Prayer the Words follow the Affections, and in a Form the 
A ffecbions the Words; bow doth it from bence follow, that conceived 
Prayer doth more intend, and heighten the Affections then Forms ? 
What Reaſon can there be aſſign d, why thoſe Atts of inward Aﬀeti- 
ons, ſhould not be as intenſe and vigorous as thoſe that go N them? 

Suppoſe, that there can no Reaſon be given (which yet I think 
may ) yet this follows, that whereas the Grace of Prayer, and the 
very Life and Soul of it (as our Author ſomewhere ſpeaketh) li- 
eth much in the Holy Aﬀettions that attend it. If the Affections 
only follow the Words ( the Prayer being done, when the Words 
are once uttered ) that Prayer is put up without any ſuch Holy 
and inflamed Affections. Nor ſure is Shame and Sorrow (two of 
the Aﬀections mentioned by our Author) ſo properly Conſe- 

quents to, as Concomitants of the Act of Prayer. 

Our Autbor goes on, p. 42. But then Secondly, it is pretended that 
the Miniſter cannot ſo well expreſs bis devout Affections in other Mens 
Words, as in bis own. To which he Anſwers. That the Miniſters 
buſineſs in Publick Prayer, is not to > the degrees and heightbs of 
his Affections, or to acquaint God of the particular, and extraordi 


fervencies of bis own Soul; for in Publick, be prayetb as the Common 
Congregation, and therefore be ought not to expreſs to God 


In 


mouth of t 
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in the Name of the People, any matter that is — to bimſelf, &c. 

— . poſſibly = — To — 
ticalar Affection ervency is one thi d to Pr 

pt Matter peculiar to . 1s another thing; yet — 

575 1 8 the Miniſters Duty, and the latter his Liberty, if not his 

ay allo. . 

Let a Man be praying in Publick or Private, or Secret, cer- 
tainly he ought to do it with the moſt fervent, intenſe, and raiſed 
Affections which he can. Let the Matter of his Prayer be what it 
will or can, ſtill Affection muſt be an adjunct to an acceptable 
Prayer, and the more ive», the more raiſed, and ſetting the 
Soul on Work it is, the better it is, or elſe St. James was miſta- 
ken, James J. 26. 

Nor is it true, that a Aliniſter in Publick Prayer — — to con- 
feſs no Sins, but what the whole Congregation is guilty of, nor 
to put up Petitions for any wants, but what are the common 
wants of the whole Congregation. The common Practice both 
of the preſent Church, and the Church in all Ages confuteth this. 
If this were true, in vaia were the deſires of any particular Perſun 
or Family, in vain their Papers deſiring the Prayers of the Mini- 
ſter and Congregation for them, in vain are we in Scripture, 
+ 4 commanded to Pray one for another, to make Supplications for all 
| Saints, Eph. 6. 18. If our Brother Sin not unto Death, to Pray for 
him, 1 John 5.16. And certainly the Miniſter hath the ſame Li- 
berty, and Priviledge that the meaneſt of the People have. I cau- 
not therefore conceive what our Author means by this, who ſurely 
hath a Hundred Times, prayed for ſome things for particular Per- 
ſons, and Families which have not been needful for, nor the wants, 
and deſires of all the Perſons in the Congregation for themſelves, 
10 n and tells us, © Thirdly and Ly, 1 
;, Obr yer tells a £4 , IT 
* is alſo pretended, that in the uſe of Forms, ch-iMitiſters Soul 
is ſo ingaged in directiag bis Eye to read; that n cannot be ſo 
© intenſely affected with that he prayeth for. In Anſwer to 
which he faith, * He leaveth the Reader to judge, whether the recol - 
lecting of the Matter of Prayer, the diſpoſing of it into a due Me- 
© thod, inventing of proper Phraſes to expreſs it ( neither of which 
© are A&s of Prayer) as (he pretends ) he hath ſhewed befofe, 
: muſt _=_ moch more bake his Soul, than the directiag of his Eye 

to rea 


The 
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The Reply is eaſie. The Matter of Prayer is already directed, 1 
and needs no inventing, only a conſidering what is applicable to 5 
preſent Circumſtances, which is 'a work previous to Prayer, the 
diſpoſing it into a due Metbod, is another imaginary Thing; Con- 
feſſion, Supplication, and Thankſgi ing, are the T hree Parts of Pray- 
er, which is put before another is nothing material, though eve- 

one will withoot any Study, know it is rational to put Confe/- 

ion of Sin, before Supplication for Pardon. The inventing of proper 
Phrafes,-is another thing as imaginary, for they are already mver- | 
ted,” being Scriptutal Phraſes or formed with as little Study, as , | 
the huagry Begger, need take for Words by which to ask a bit of 
Bread. But the Souls looking through the Eye upon the Book to 
ſee what is there Printed, then recollecting what it ſees, and form- 
ing the Words firſt in the Mind, then uttering them by the Lips, 
is ſurely a greater Diverſion, eſides, that the meditating of the 
Matter of Prayer, then forming the Words in the Heart, are both 
of them as proper Acts relating to Prayer, as the killing the Sacyi- 
fice, the cleanſing of it, the laying on the Altar were As relating 
to the Sacrifice; and therefore lawful, and the Prieſts Duty, as 
well as the burning of it, but of this I have before ſpoken, 

Our _ proceeds, p. 44. It is pretended, That Forms of 
Prayer deaden Peoples Affections: — by a more direct, and im- 
© mediate Influence, becauſe they ſtil] expreſs the Matter of Prayer 
in the ſame Words — whereas the very newneſs, and variety of 
Words in which conceived Prayers are expreſſed, doth naturally 
* awaken and entertain their Minds, and keep them more fixed and 
© intent. For Anſwer whereunto he ſaith, Let us conſider u 
© what it is that this novelty, and variety of Expreſſion doth keep 2 
* our Minds ſo; fixed, and intent upon. Is. it upon the Matter of — 
© Prayer ? doubtleſs no. For that is generally the ſame, eſpecially 
© the matter of Publick Prayer, and therefore if it were that, fixt 
our Minds, it would as well do it ia the ſame, as in new and 
© varied Expreſſions. But if it be nothing, but the newneſs 
* of the Phraſe, it is expreſſed in that fixeth their Minds, there is 

" © nothing in it, but'a. meer ſurprize and amuſement of their Fan- 
© cies, which inſtead of fixing their Minds doth unfix them, 
from the internal Acts of Prayer, and divert its Attention from 
© the Devotion to the Oratory of it, &c. 

1. To — rn let the Aubor, comprize the Mat- 
ter of all Sermons in Six, or Twelve Sermons. (which it may be 
were not impoſſible) or as ſome have done in Fifty Two Ser- 

mons. 


v : 
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' fo? Dorh there any Form comprehend all the” Argum 
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mons, and never Preach no other in Forty or Fifty Years'Time to 
his People, and by that Time he hath preachet! them five or ſix 
Times, ask his People, whether they do generally hear him with 
that Attention and Intention, as if he cloathed that er with 
＋ 22 I do not believe that one of five. Hundred; would 

y 10. ras. | „ TE PAP 

2. But Secondly, The Matter of Prayer s principally,” Petiti- 
ons or Arguments to inforce thoſe Petitions; admit the 'Petibrons or 
the Matter of them be always the ſame, are the Arg ag al- 

its to im- 
plead Petitions, which the Scripture warranteth to uſe, though it 
commanderh not us to uſe them all at the ſame time; nor it ag 
hey. e they all ſo proper for one and the ſame Time, or for Per- 
1s under ſome Circumſtagces, as others. So that by our Au- 
thors leave, there may be new Matter of Prayer to draw out At- 
tention and Intention. * 

3. Thirdly, Suppoſe there were not, doth not the Holy Scri | 
ture expreſs the Matter of the ſame Petitions by different Phraſes 
Why may we not expreſs it by theſe Phraſes as well as thoſe? And 
yet Peoples Attention, and Intention be upon the Matter of the 
Prayer; and if varying of Phraſes will help to it, and the Wiſdom 
of the Holy Ghoſt knowing this hath canonized a variety of Phraſe, 
how any can be reſtrained the uſe of that variety which God hath 
left us ? I cannot tell, | at «0p 

4. The gingling, tickling, Oratory of Prayer, is à thing Non- 
conformiſts abbor, as a puerile, pedantick Thing, not worth any 
Mans Attention or Intention: But the asking the ſame Things in 
other Words, and thoſe ſuch as the Holy Ghoſt hath taught us in 
Holy Writ, or ſuch as are proper and expreflive, is what deſer- 
veth a better Name. Nonconformiſts are à kind of Men, that think 
that Meat good enough, that is wholeſome and aouriſhing enough; 
and thoſe Cloaths fire enough, that cover enough, and are warm 
enough, little regarding as to the former; the Turneps cut into 
ſeyeral Figures, and laid about the ſides of the Diſh, nor yet what 
the Laces, and Fringes of their Cloaths are, or whether they be 
of the Spaniſh or French Faſhion. The like Judgment they make 
too of Sermons, and Prayers. They judge thoſe Sermons the beſt 
that moſt inſtru, and affect the moſt ge, and Scriptural, 
and thoſe Prayers beſt, where the Things which God hath given 


us a Liberty to ask, are moſt - iatelligibly and plainly asked, and 


urged by Arguments, that are AN a but they WN Ns 
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Holy Scripture hath a variety of Phraſes, and all of Equal Autho- 
rity, and Dignity, equally canonized, and expe that he who is 
a Teacher ſhould be mighty in the Scriptures, and hring to their 
Ears and Taſtes out of that Store-houſe, things new, and old, and 
are a Cp. 4higk that he that doth it not, bath made but a. little 
entry into that bleſſed Store-houſe. That, de facto, Novelty in 
Phraſe doth moſt affect cannot be denied, that it: is not ſinful, is 
as evident, and it is as certain, That the ſame Matter may more 
affeck in a Novelty of Phraſe, then in an old Stile. 
Out Reverend Author cometh in the Laſt Place, to ſhew, us the 
Advantage which People have for their Devotion from Forms, to 
4 — h conceived Prayers cannot pretend. He inſtanceth in Yix, 
p. 46. tO p. 585. | hy toes ch 
- 1, The Firſt * That People may addreſs themſelves to Prayer with 
greatey Preparation, 

2. The Second is, That in joining with them, the People may Pray 
with more underſtanding, then they can well be conceived to do in ex- 
temporary Prayer. | | | 

3. A Third is, That they may join with them, with much more 
Faith, and Aſſurance. | . 

4. A Fourth is, That op have much leſs in them to divert the 
AﬀeSions 111 the 4 * from the Matter of Prayer. 

J. A Fifth is, That they are more ſecured, as to the decency, and 
* of their Publick Worſhip. 

6. The Laſt js, That in joining with them, the People are more ſe- 
cured of the Reality and Sincerity of their own Devotions, To all 
which in General, there are ſeveral Things may be aid. 

1. That all this is to be ſaid as mach for Prayers by a preſcribed 
Form in the Pulpit, as in the Desk ;, and if there be any thing in 
cheſe, as to Prayers in the one Place, it holds as ſtrongly as to 
Prayers in the ↄther. That People may addreſs themſelves to join 
in thole Prayers. with greater Preparation, and Pray with more 
Underſtanding, ' More Faith, and , Aſſurance, have leſs to divert 
them, from the Matter of Prayer,-be more ſecured as to the de- 
cency, and order of Publick Worſhip, and People be more ſecy- 
red of the reality and. ſincerity of their Devotions: Nay theſe 
Arguments will run home to a Mans Family, and hold as ſtrong- 
ly there, Nay moſt of them will aſcend up into his Cloſet after 
him, three or four of them will hold as ſtrongly there. So as they 
ſerve to deſtroy all conceived Prayers. \ 

2. It is an amazing thing, that if theſe Things were 1 
4 ab 
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3. There is as lirtle in his Third Thing, f i 6204 Ad- 
vantage Faith and Aſſurance, but a Know! 00 thing 
ask d. is. what God hath promiſed to give, py "will not 


inſtru him 1 in, that doth 'not otherwiſe know i; and if he o- 
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5. As to the Fifth. If our Author means no more by Deren 


22 and Solemnity, then gravity, and expreſſiveneſs, and the ab- 
ce of what uſhally Men wi call Rudeneſs, who underſtand 
any thing of Religion, he is a lamentable Miniſter, that cannot 
ſo Pray without a Form, and indeed aptior ad ſtivam, fitter for 
ſome other Imployment : If he means — Words, Curt, and 
comprehenſive Exprehenſions, it may be ſuch Prayers will be 


found not wrote after any Scriptural Copy; unleſs that of the 
Lordi "1 which we rather Jodge 8 direGory of Matter, than 


a Copy of Words, 8 alw n rs, ard the Church, 
extending it in a never judging that enough, ei- 
ther for the Desk, or Palgſe. 
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6. It will poſe any to underſtand how People ſhould, more by 
Forms than by free Expreſſions, be ſecured: as to the reanty and /in- 
cerity of their Devotions, conſidering that to Devotion in Prayer is 
required not only Intention and Fervor of but Attention of 
Thoughts al ſo; and the latter cannot be withour the former, eſpe- 
cially-if Forms give a greater Liberty- to the. roving of The 
as the Heart of Maa be ſo bad, that not one of many, but will 
take it. ot 1710 17 604 
Thus much come our Author's Six pretended Advantages to De: 
votion from Forms of \Prayer-to. There are two eminent ones 
chat it moſt want. ! 45 + 
1 One obvious Means: to: keep the Thoughts of bim that prayeth from 
wandaring : And this is true, both as to him, thatiminiſtreth in 
Prayer, and thoſe Mh only pray, the Thoughts of both have 
2 Fwy whether they will take in, or 
no. Let every one . ow] ] ce, and if they 
do differ in their Experience, let it be conlideged whether their na- 
tural Temper doth not make the difference ; which is not a thing 
eligible, but natural, and upon that account neceſſary. If the Mi- 
niſters Thoughts be nöt attept, he muſt ſpeak Nonſenſe ; if the 
Peoples Thoughts be not, they muſt ſay Amen to they know not 
what. % un gt 
2. A Second Advantage: they muſt want, is the Confeſſion of re- 
newed Sins, and . begging Pardon of them, the making known of 
renewing Wants, and giving Thanks for new Mercies, - which, 
whether they ought to be the Matter of , Confeſſion, Petition, or 
Thankſ2tving in Publick Prayer, will fall under our Conſideration 
in ſpeaking to the next Caſe. © | 
3. To theſe two muſt be added, That thoſe who in Publick pray 
by Forms, are tied up to thoſe particular Opinions which the Com- 
poſers of theſe Forms have, which indeed is not an Evil falls upon 
the People that do not miniſter, who may with-hold their Amen, 
but yet by their Preſence will appear to do what they indeed do 
not; but it will fall heavy upon thoſe that miniſter by them. We 
have a plentifol Inſtance of this in the Popiſb Miſſa, where their 
Idolatrons Opinions are mixed with their Prayers, viz. That of 


% „ 
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the Invocation of Saints, the Application of their Merits to xs, as well 


as their Heretical Opinions of P=rgatory, and departed Saints Inter- 


ceſſion for us, and the Aſerits of our - own Works : All which indeed 


are upon the Reformation left out of our wa - tag may be put 


+. It is true, in 


in again whenever we have Superiors of that 
M7 - | conceived _. 
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cone Prayers the are ſame Danger as 
to their Ears; but not m—_— migiſtreth, and the People 
have 4 Power to withhold their Ame, and to complain of ſuch 
as are · guilty of ſuch Errors: But there is 00 A of Forms 
by Rablict Autboriey confirmed! © 
Our caſaiſt Taith truly, 5. 55. and . 
Judge i in — Caſe) is pleaded on both ſides : Some ſay, they-can 

hts moſt attent, and their Afﬀettions'moſt intenſe, 
inpraying — forms; others ſay the quite contrary. But I do not 
think — our Reverend _ directeth the beſt way for:reconci- 


ling theſe Expt endeavouriug to perſwade —— 
the Fault hoe 1; "or aper Fon 
Fault lieth on tlie other ſi$e; in their eee ee 


or a not rigbt under endin "Their Duty is i\Prayer, but 
it only lies in their ſaying Amen, wherher their Thouphts kepe 
attent to the Words bes Matter bf" Prayer, and their Affections in- 
tenſe, yea, or no: If ſo, the Cure muſt be the other 
ſide: If our Author, dy dis goon Chriſtians, meaneth many 
ſich as have an Ability to expreſs” their own and others Wants to 
God in Prayer, and-exerdiſe that Abllity in a daily Prayer with 
their Families, and in their Cloſets, I do very much doubt whe- 
ther many ſuch will fay fo, at leaſt kave not met with many ſuch 
do ſay ſo. 1 — meaneth others — — —— not attained to this 

Ability or Practice, ht to diſtingu ween a metaphyſical 
Goodicf and a 8 , and again, betwixt the whey 006 
moral Goodneſs. We defi lochen to vowels 


and to all, to ſtrive after Perfection . 77 
that are and Wo ” to thoſ# Lips tate ere und 
this is that w even every Sdul's ſpiritual P 

This is enough to hive en to our Caſuſ's Three Caſes handled 
rt; we no proceed to his ond, which begins 


Cafe. 3. Whether the come Coſts and Wants . chi cas be 
well expreſſed in one cotiſt ant Form, as in . 
— = a little Slexed this Caſt = 
Word ce, ua pe deen well ke | 
| cxplaid'd what he means —— 
Vans; — Wt — ie with teferende to Time, 
Common underſtands Corftant ; or wien reference 10 Per- 
ſons; in which Senſe, Cats and Mun eannet bo called Common, 
unleſs all propound 'or have them. We cannot therefore well 
ſpeak 
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ſpeak to what. 228 er ſaith, as to this Caſe, withour 


parting {ep e 
at, and whoſe 25. or Wants, the Miniſter is band to 
e r 
0 tans ? 

1 624 4 2 | in part 7 | 
Pablick Prayers (faith he) nicht. oh | 
Neceſſities,” betaufe they are the Prayets "of the F | 
_ therefore ought to comprebend no more than what is, 
Matt's a Co and t L take this wy a f. 


and the R 
o te ag ongr — dn «8, | 
cerned in the true Wa 
Nene * may rejoice with thoſe che 
them t that weep, Rom. 1 2. 15, otherwiſe 7 
8 to another, 1 to v. 10. 


8. that are the Common Wants 
would fairi ſee one good Reaſon for this, or one ie Text of py 
ns ove it, 
i true, we cannot confeſs the Sins of particular 
lefs we know them, nor put = 72 us, for a Fr op 
Wants of 'particular Perſons, un ow tem; an tho? 0 
do know them, yet ſome particular Sins or Wants are not-fic to be 
made the Matter of publick Confeſſions, or publick Petitions; But 
it is as true, there are a multitude of other _ which are 1 the 


Sins of all, but of ſome particular Perſons 
many other Wants, which likewiſe are not the Wants, of ofa 31 
Congregation, but of ſome particulaf Perſons in them, 
well enough be confelled, and Pardon begged for, FO W 
may well enough beg a Supply of; and theſe ought, to de — be 
Matter of a publick Prayer, either upon the Paſtor's Knowledge of 
them, tho? the Sinner doth net deſire them, or upon ſuch Perſons 
Deſire. It was in a publick Aſſembly aad 1 that Ezra con- 
feſſed and bewailed the Sins of thoſe that had married fr, 5 
Mies, Exra 9. 12, 13, 14. For, v. 4. Tho oe af ſ[embled, all 
that trembled at the words of the Lord God of Iſrael ; yet that Sin — 
not 


\ 
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nat the' common Sin of all the People. Exra 10. they are num- 
bred,and it appears they were but 100, Prieſts 17, Levites 6, 1 Sing- 
er, 3 Porters, and 73 Falte (who may be called Laicks.) He 
who cohſülteth EN 1,” will find the whole Number was (v. 64.) 
360. es e 3 he Prieſts alone were above 4000, 


: 


"> 1 p z* yet he Knew, that, all 
lt. were not goilty of crucifying tim. The k age 
of Stepbe s Prayer, Ads 7. 60. 80 that this new Noton 


ir outward or ifiwatd N * leaves them 
nds, and to what 


3. It is directly contrary to the n of the Generality 

of Chriſtians,” who have uſed to ſead to their Miniſters to pray for 

them in the publick Co gregation, and to the Practice both of our 
ieve all others. 
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tive Country ;, the Proſperity of the Church, the Propagation of the Goſ- 
pel, and the Succeſs of its Miniſters in the Work of the Lord. 

Our Reader muſt alſo remember how much our Author hath re- 
flected upon conceived Prayers, for having in them the ſame things 
over and over again, Part. 2. p, 17, 18. as contrary to the Order 
of our Saviour, who exprelly forbids us vain Repetitions, Matt. 6. 
7, 8. Now unleſs this be only Faulty in conceived _—_— not 
in Foyms alſo, and we ought in Publick only to pray for things 
which a whole Congregation (in common) wants, and to conteſs 
Sins which a whole Congregation (not ſome Perſons only in it) 
are guilty of, one ſingle Collect is enough. Here are but eleven 
or twelve Lines made comprehenſive of all this ; nor muſt any 
partieular Confeſſion of Sin be made, but only in the — That 
we have all ſiuned, and come ſhort of the Glory of God; tor there are 


few Sins that every individual Perſon in a Congregation is guil- 


ty of, | | 
6. Suppoſing that none but the ſame Sins (and thoſe the Sins 


of the whole Congregation) ought to be in publick Prayer con- 


feſſed, and none but the ſame good things, and thoſe ſuch as are the 
Wants of the whole Congregation, ought to be petitioned for; yet 
neither are ſuch Sins, nor ſuch Wants, always theſame, much leſs 
ſuch Mercies as refer to a whole Congregatiog,,.. God's Mercies 
to Congregations, as well as Perſons, are nem every Morning : So 
as the Game Forms will not ſerve. * 

7. I therefore conclude, That altho? this be the beſt Argument I 
know can be wa_ for the conſtant Uſe of a ſtated Form of 
Words in Prayer, if it could be maintained; yet the Hypotbeſis is 
in no degree true, and the Argument built upon it muſt needs 
be very weak, ſuppoſing what is far from Truth, Prayer is the 
Communion of the Church, wherein the Members of it are not 
only to confeſs: their joint Sins, but the particular Sins (tho' not 
all the particular Sins, of which ſome may not be fit for publick 
Notice) of each Member, or any Number of Members, and to 
beg not only a Supply of ſuch things as they all want, but as any 
Member of their Body, or Number of their Members are guilty 
of, and known to be ſo, or ſtand in need of. This is enough to 
have ſpoken to the firſt thing ſaid by our Author, as to this firſt 
Caſe. 

2. He tells ns, Secondly, That ſuch. Alterations of the common 


Caſes of Chriſtian Churches, as could not be foreſeen, and provided for 
| at 
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at the firſt Forming of their Litargies, muy, for the moſt part, be pro- 
hat — or hn EO IS 
1. Ihat t f e former Suppoſition, That no 
Sins are to be confeſs' d in Hublick Prayers, hut ſuch as are the 
common Sins of the Congregation ;. ho good things to be begg d, 
but ſuch as all Perfons in the Congregation want; no Thankſgi- 
givimꝑs to be made, but for Mercies affecting the whole Congre- 
ation ; which. is not true, and contrary to all Reaſon and Fra- 
Aice, as 1 hade Already ſnewed; and therefore I need not here in- 
large again on that Diſcourſe. But ſuppoſing what I have before 
proved, That the more notorious and publickly-noticed Sins of 
afly Member, or Number of Members in Congregations; ſuch as 
Sweuring, Curſing, Drunkenneſs, noted Uncleanneſs, Ct. are Mat- 
ters of publick Confeſſions, and the Wants of any Member, or Num- 
ber of Members in a Congregation, known to the Miniſter and 
better part of the People, are Matter of publict Petition; and any 
noted Deliverance or Mercy, beſtowed on any Member, or any 
Number of Members of a Congregation, is alſo Matter of pablick 
Thankſgiving. Theſe are ſo frequently renewing, fo often vary- 
ing, that our Caſuiſt could hardly have ſaid New Forms were likely 
to be made fufficient for them, and proper to them: Eſpecially 
conſidering Public Forms are not ordinarily made by the reſpe- 
Rive Miniſters of Congregations, who alone, by watching over 
His Flock, is like to know its State. | 
2, Secondly, There may be, and 'ordinarily is, fo great a Va- 
riety in the State of particular Congregations, as to Sins, Wants, 
and Mercies, that it is not 'reaſonable to iniagine, that Forms enough 
ſhould be made ſuited to each Congregation ; 80 as our Autboy 
muſt aſſert, that 0 Sins ought to be confeſſed publickly, but the 
Sins that are common to all Chriſtia»s; no Aerties to be begged, 
but what all Chriſtiais need; no Mercies to be given Thanks for, 
but fuch as all Chriſtians receive, or at leaſt all within the Com- 
paſs of thoſe Churches to whom thoſe Forms are to extend, or his 
Second Concluſion will not hold. 
3. His Third Concluſion is but for a Q#oxſque, viz. * That fup- 
* poſing ſuch Proviſion for extraordinary Caſes cannot be made in 
the publick Forms, yet that is no Argument why it ſhould not be 
* uſed ſo far forth as it comprehendeth the Main of the common 
© Caſes of the People. 
This indeed is true, againſt ſuch an Uſe this Argument doth not 
conclude ; but it doth not follow but ſome others may- 1 
4. The 


. 
| 
' 
4 


5 
| 
' 
4 
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4. The laſt thing our Author faith, That the Defect of ſuch new 
Proviſion may be ſupplied by tht Miniſter in a publick Prayer of bis own, 
May, may be here underſtood as referring to Natwally or Legally : 
Of the firſt, there is no doubt; for the ſecond, our Author faith no 
more, than that our Church allows, or at leaſt permits Miniſters ſo to 
do, As to this, I have ſpoken before ; and, it may be, if it be 
inquired into, it, will be found, that within theſe Twenty Years it 
would neither be allowed nor permitted in ſome Dioceſs. Beſides 
that, Permiſſion is the ſame with Commivance or ndalgence, which, 
is a very uncertain thing, until it be eſtabliſhed by an A of Par- 
liament. Beſides that, many Miniſters will not allow themſelves 
any ſuch thing; the Reaſon of which (doubtleſs) is, becauſe they 
have at leaſt an Apprehenſion that no ſuch thing is allowed by the 
Law : Whether it be, or no, I ſhall not diſputeQ. 

Our Author proceedeth to his Fifth Caſe. | </ 

Caſe 5. Whether there be any Warrant for Forms of Prayer in Scripr 

ture, or pure 1 Ad $ | 

dare ſay there is hardly one Diſſenter, of any Judgment, that 
will not readily Lr e is; tho* ſome. of them very, much 
doubt, whether there be any Warrant for Forms of Prayer ta be 
univerſally impoſed or uſed in Prayer. Ry Warrant, our Learned 
Author faith right, muſt be meant ſome poſitive Command, or al- 
lowed Example. I cannot tell who it is, that hath affirmed, That 
nothing ought to be uſed in the Worſhiy of God, but what is commanded 
by bim: Whoſoever. hath ſo faid, dock Token crudely ang rah, 
and himſelf (if he underſtand himſelf) wi 


| | ill at the next Breath. 
grant, That Pupity and Pews, Seats and Cuſhions, and Habits of 
Cloatbs, (not entailed” to Warſhip only,) and many things: more, 
may be uſed in the Worſhip of God, which God hath. not. parti- 
_ and in Specie commanded. Theſe things indeed Diſſenters 
WIL Jay, 

1. That God may be worſhipped by na A& but what himſelf bath di- 
reFed, becauſe 26 Uhep A e A an Act of Obedience to * 
and where there is no Obedience, there can be no Homage paid to 
God: Apt Rare bath Conformiſts and Nonconformiſts are, | fippoſe 

ully agree | | 

2. That no Means by which any Ad of "Worſhip ſhall be performed, 
may be uſed, which 904 bath a ae either 5 the Light a Lam of 
Nature, or by a poſitive Inſtitution in bis Word Their Reaſon. is, 
Becauſe the Law of God extendeth to the Means as well as to the 
Ad; nor hath God directed any AR of Worſhip or Homage to 

I 2 im, 


60 An Anſwer to Dr. Scot's 


him, but he hath alſo, either by the Zight or Law of Nature, or by 
ſome. part of his Revealed Will, directed ſufficient Means for the 
Performance of that Act, which ever) obedient Chriſtian is bound 
to obſerve, uſe, and prefer ; particularly as to Prayer, they ſay, 
the AF is directed both by the Light of Nature, ( whence it is 
that the Heathens prayed, and directed dies Supplicationem to the 
Divine Being) and alſo by Scripture, and his revealed Will, which 
rectified the Light of Nature, and hath taught us, as to the 0bje@, 
that Prcher is to be directed to the Cuy True God; and many things, 
as to the manner of Performance, v1z, That it be directed to the 
Father, in the Name of Chriſt, and with the Spirit; and for 
things only, which are according to the revealed Will of God, 
and under ſuch Limitations as the Scripture hath directed. 

3. That even the Light of Nature, as well as Scripture, hath not 
only directed Men and Women to pray, but to uſe Words in Prayer : 
They are the Calves of our Lips, the Homage of our Tongues un- 
to God; and whereas Prayer is the Expreſſo of our Wants and 


Nefires unto him who is able to ſupply, them, tho! God indeed un- 
derſtands the firſt Motions af our Souls in Deſires, yer theſe with- 
out Words are not what the Scripture ordinarily. calls Prayer, nor 
what Men have ordinarily called ſo. 

4. That God hath not directed the Words which we ſhould uſe 


at all times, (tho' he hath directed ſome Words and Forms of 
Words, which we may uſe) but hath left us at Liberty to uſe what 
IWords.we pleaſe, expreſſive of the Matter of Prayer directed in 
Holy Writ; and this could be no otherwiſe, the ſame Matter not 
ſerving us at all times, and conſequently not the ſame Words. 

5. That our Words are (as the Philoſopher expreſleth it) & Le, 
or & i=», inward. and outward; Our internal Words are our 
Thoughts, (our Hearts being our Shops, wherein the Words of 
our Lips are firſt forged or formed: Out of the abundance of the 
heart the mouth ſpeaketh, (faith our Saviour.) While I was muſing, 
(ſaith David, Pſal. 39. 3.) the fire burned, then ſpake I with my 
tongue. ; 

- That as we beſt know our own Wants, ſo eur own Hearts 
can beſt form Words, by which our Lips ſhall expreſs and utter 
them: So as the, forming of Words expreſſive of our own Wants 
and Deſires, in our own Hearts, is the moſt natural and proper 
Means of Prayer, and Divine, becauſe moſt Natural, and not re- 
ſtrained by any par tof the Divine Rule. 


7. Laſtly, 
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7. Laſtly, They think that nothing but a plain Divine Revela- 
tion of the Will of God, as to the uſe of another Mean, can ex- 
cuſe them from the uſe of a Mean that is proper and moſt natural 
for the End: So as they think there muſt be ſomething in Scrip- 
ture, Either in a Command, or ſomething which hath the Force of 
a Command, (as univerſal Example hath) which muſt juſtifie their 
ordinary uſe of Forms of Words, not firſt formed in their own 
Hearts, to expreſs their Wants and Delires to God in Prayer. 
This is all, I think, that Diſſenters will ſay in this Caſe. Let us 
now hear what our Reverend Caſuiſt oppoſeth to this: He will 
prove, as he tells us P. 2. p. 6. 10 

1. * That ſuppoſing this were true, yet it doth not conclude 
* againſt Forms. 

2. * That ſuppoſing it did conclude againſt the Uſe of Forms, 'it 
© equally concludes againſt conceived Prayer. 

As to the Firſt, he ſaith, 

1. That they do not pretend that God hath any where com- 
© manded us to pray by Forms, and no otherwiſe. 

So that then publick praying by Forms is not the only inſtitu- 


ted publick Prayer. 
2. Nor, Secondly, do they pretend, that all the Prayers we 


© at any time offer unto him, ſhould be firſt compoſed: into a 


© Form. | 
Then ſome conceived, free Prayer in Publick is our Duty, or 


-at leaſt lawfal. 
But this our Caſ#iſt pleadeth for, That God hath injoined 
© ſome Forms to be uſed and offered up in Prayer: Thai together 


with thoſe Forms, we grant there might be, and donbtleſs:were, 


© other Prayers to be offered up unto him. This he proves, p. 7. 
and to p. 19. of the Second Part. He inſtanceth in the Form of Bleſ- 
ſing, mentioned Numb. 6. 23,24, 25526. the Directions for Prayer, 
forthe Expiation of Murther, Dent. 214.7, S. and for the Prayerite/ 


be uſed at their Payment of their Third Vear's Tythe z, the Pray 
ers mentioned in the Pſalms, delivered to Aſapb, 1 Chron, 16. 7% 


uſed in Hexebiab's Time, 2 Chron. 29. 30. and by — * chap. 3 


10, 11. and the Lord's Prayer, upon which he enlargeth 2 8. 


to p. 19. 44 A Ic; "0 
To all which ſo much hath been already ſaid, that nothing need 
be added. See Mr. Cotton about the — of Set Forms; the 
Reaſonable Account, and Supplement, & c. But all theſe are indeed 
no Proof. The Reaſon is, 

| Becauſe 


>. 4 
_ 
us 


, Wen : 
F F. 1 

K ie 5 *: 4 
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Becauſe, what was lawful for God himſelf, and Chriſt, and 
Holy Men inſpired by: God, by. a Prophetical Spirit, and imploi- 
ed by him (as David was to ſet his Temple-ſervice in Order) 
2 Cbron. 28, 10, 11, 12, 13, 14, 15, 16, 17, 18, 19. muſt not be 
concluded lawful for others, and what might be lawfully compli- 
ed. with; upon ſuch Direction; and indeed Divine Inſtitution, 
muſt not be concluded lawful to be complied with upon no ſuch 
Direction or Divine Inſtitution. The Three firſt Inſtances pro- 
daced by our. Author, are Firms inſtituted by | God immediately; 
the other by David implojed: by God, and made by his Spirit to, 
underſtand his Will, and the Pattern of his Temple. ſervice. The 
Laſt by Chriſt: himſelf, ſent to ere& a new way of Worſhip. 

Not therefore to enter into any further Diſputes. 1. Whether 
Chriſt intended the. Lords Prayer, for a Form of Words, or only 
a Direction for Matter, if as a Form of Words, it doth not agree 
with it ſelf, Matth. 6. Luke 11. the Words differ much in thoſe 
Tuo Places; whether for a conſtant Uſe, or temporary Uſe are 
Things, many Words have been ſpent about, and I ſee no help; 
but Men moſt} opine as they pleaſe in the Caſe, Our Author 
thinks, that only Lale 11. it was preſcribed as a Form of Words, 
and truly. it; is probable..( if it were at all ſo preſcribed) but then 
tho Words. For thine is; the Kingdom, the Power and the Glory 
for ever, Amen. are no part of the Lord's Prayer, for they. are 
not in Zabe:at all, but I{ay. all this. ſignifieth nothing; for, from 
Chriſts, or the Apoſtles Acts, is no Concluſion to juſtifie other 
Meni Act, withoat:i other Warrant of Precept, Cc, and to this 


' Anſmer-ta theſe Inſtunces our Author, cometh, p. 19. for what he 


ſich of: the Lud Prayer, let Men judge as they pleaſe; I; know 

no ſober Diſſemer, but will ſay it is their Duty. to make the Mat- 

ter-of that Prayer, the Matter of their Prayers; and that they 
uſe the or entire Form (if they underſtand it) as 
as other Words of Scripture. And if our Brethren j 5 

that i we ſhquid uſe that, and none elſe;; we ſhquld have no othe 

Inturgy for the Deck, not other Prayers in the Pulpit, The 

therefore about that, is not worthy mentioning, and a 

about ſpelling this or. tts. | 

hat which we inſiſt upon, is, that though Chriſt had Aytha» 

nien. to; preſtribe a Farm, yet none elſe hat any. 

On Author. ſgith very true, p. 13. 

1. That this Anſwer. allows the preſeribing Forms of Prayer to haue 

in them no intrinſick Evil, no contrariety to the Eternal Rules and di- 

Gates f right Reaſon. 2. That 


things, which are made good only 


Caſes of Conſcience about Forms of Prayer. 65 

2, That the prefcribing of Forms (under the New Teftament") 
is good and 1 ul. This is expreſſed too indefinitely. For no- 
thibg will follow, but only, That ChrifPs'preſcribing a Forin 
was good and uſeful ; if we extend it further, it muſt de bpon this 
Principle, That others have the ſame - Anthority, to dire} meuns df 
IWorſhip that Chriſt bad. Now this will a a great many Words 
to prove. Chriſt had undoubted Authority to inſtitute A, d 
Means of Worſhip for ard in his Church? But How doth it appear 
that others have? His very Apoſtles commiſſionated by him to 
ſettle the firſt Goſpel Churches, neither claimed nor practiſed a- 
ny ſuch Power. . 

3. Thirdly, He faith. This Avſwer muſt alſo ow,” that Gods 
preſcribing Forms of Prayer by inſpired Perſons © (by bis Son, be 
Pale bave ſaid, for we under the Goſpel, find no Forms of Publict Pf 
er preſeribed by other inſpired Perſons ) is fo far forth a warrant for 
Imitation, as the thing it ſelf is good, uſeful, and imituble by us. If 
God doth ſuch, or ſuch a Thing, becauſe it is good, and uſeful to fore 
End; that is ſuffucient warrant for us to do the ſame, provided we 
have the ſame Reaſon, for to imitate God, is dur Duty, &c. 

Here now is a great Fallacy. Forms of Prayer in themſelves ate 
neither Good, nor Evil; God, or Chriſt have not preferibed us 
any Forms, becauſe they are good and »ſeful;, but becauſe be bath 
preſeribed them, therefore they are good ;, and tis our Duty to uſe 
them (if ſach a Preſcription can be proved) as Forms, or the 


preſcribing Forms, hath in it, or them no intrinſick Evil; ſo'nci- 


ther hath it any intrin/ick Goodneſs, or ſuitableneſs to the Elerna Bi- 
Gates, or Rules of right Reaſon ( ns our Author A mr x 
19.) It is very true, we are bound 'to imitate God in any Has 
which he hath done, becauſe it is good and uſeful, but not in Tile 
| y his Command and fuſtitutiun. 
God inſtituted A#s of Worſhip, Which but for his inſtitution had 
bad no goodneſs in them: Such were 2 under the Old Te- 
ſtament. The Two Satrdments under the New, he directed 
Forms as means for the Celebration of both Sacraments. Will it 
therefore follow, that we may imitate God, in making New Sa- 
craments, and New Forms. ä 
But ( faith our Author ) Our Godernours bave the ſume Re 
that God bad, viz. becauſe they are uſeful. What ChriſPs Reaſon 
was we cannot 5 ſo far as the Evangeliſt acquaints us with 
it, it was to gratifie the Diſciples, 'deſirivg bim to teath them to 
pray, Luke 11, 1, Indeed it is probable, that our Saviour would 
not 
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not have gratified them, if he had not known it had been uſeful + 
for them. But he never impoſed upon them, either never to uſe 
any other Words in Prayer; nor yet always to uſe theſe. Nor 
doth our Saviours Direction refer more to the Church, than to 
the Family, and the Cloſet, beſides, what might be uſeful for 
ſome, and at ſome times, might not be uſeful for all, and at all 
Times. 
2. Our Reverend Author, p. 25. comes to his Second Thing 
promiſed; vix. to ſhew, That ſuppoſing it were true, that not hing 
were to be admitted in the Worſhip of God, but what hath a Divine 
Inſtitution ;, it equally concludes againſt conceived Prayer, as againſt 
Forms. His Anſwer is, becauſe God bath no where inſtituted concei- 
ved Prayer, i. e. That Men in Prayer ſhould Pray by Words firſt 
formed in their own Hearts. We need no Inſtitution for what 
Nature it ſelf dictateth in any religious Act. All Inſtitution of 
that Nature muſt be corrective, not directive. Inſtitution indeed, 
often correcteth our corrupt and imperfe& Nature; and ſo it is in 
this buſineſs of Prayer. God hath commanded us to Pray. It is 
Written in the Law of Nature, that there is a God, that this Su- 
pream Being, being the firſt Cauſe, and the firſt Mover, mvſt be 
the Author of all Good. Hence it directs us Prayer for the good 5 
Things we want, and Praiſe for good Things received. Prayer 8 
is a making known of our wants to God. God hath given us 
Senſe and Reaſon to tell us what thoſe wants are, a Power to 
Will, and deſire a ſupply of them, to form Words to be uttered 
by our Lips as expreſſive of them, to help us to the better Know- 
ledge of our wants, he hath given us his Word]; if in that, he hath 
given us any Forms of Words to be ordinarily uſed in that Duty, 
we are to uſe them. Others he hath left at Liberty, under the 0 
more general Laws, and Directions of his Word: What need any 
Juſlitution of what Nature it ſelf directeth and teacheth ? We 
have indeed Reaſon to look for an Inſtitution, if we will correct 
this natural Courſe of Mans Soul, of expreſſing its deſires by Words 
formed in our own Thoughts; we have Reaſon to look for a /«- 
ſedeas from a Divine Inſtitution, any Forms inſtituted by God 
imſelf, make up ſuch an Inſtitution, corrective of the natural 
Motions and Inclinations of our Souls. Which is a ſufficient 
Anſwer to what our Author ſaith, p. 25, 26. I cannot apprehend 
what can be called Yocal Prayer, but what is ſuch from a natural 
Courſe and Order, or from a Divine Inſtitution. Scriptural Forms 
(if given and enjoined for ordinary Uſe) are doubtleſs ſo by Di- 
Vine 
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vine Inſtitution, what can be ſo in a natural Courſe or Order, but 
thoſe which we call free, and conceived Prayers I am yet to learn. 
For what our Autbor ſaith of the Jews uſe of Forms, it hath been 
abundantly ſpoken too. Particularly, in the Anſwer to Dr. Falt- 
ner's Vindication of Liturgies, p. 232, 233, 234 Chronologers Ac- 
count that the Jews were carried into the Captivity of Babylon a- 
bout the Year of the World, 3350. and came ovt thence about 
the Year, 3420. after 3630. we have little Account of them, 
they being in a miſerable diſtraQed State; till Pompey conquered 
them about 3888. and in like manner under the Romans, to the 
coming of Chriſt about the Year ot the World, 3947; how they 
were in Chriſts Time, the Goſpels, and Ads of the Apoſtles tells 
us. About the ſixty fifth Year of Chriſt, they were utterly de- 
ſtroied. Philo is by Chronologers computed to have lived abour 
Twenty five Years before the final Ruine of Hieruſalem; but our 
Author quotes him proving nothing, but that the Prieſts were 
want to offer Prayers with their Sacrifices, ſo they might, and 
yet uſe no Forms, For the Samaritane Chronicle, which p. 27. 
he tells us of, which mentions a Book wrote in the Year of the 
World, 4713. which contained the Songs, and Prayers alſo uſed 
before the Sacrifices. Thoſe who will give it any Credit may, but 
the Year of the World, 4713. was 760. and odd Years after Chriſt, 
( that was the pretended Time for its firſt Appearance to the 
World) for it could not be Printed till above 71500. Years af- 
ter Chriſt ; and this Book muſt give an Account of the Affairs of 
the Jewiſh Church before the Year 3360. which was more than a 
Thouſand Years, before that ( for who will regard what the Jews 
did, after they came under the Power firſt of the Grecians, then of 
the Romans.) I Appeal now to any reaſonable Man, who will give 
Credit to any Manuſcript, that (wrote more than a Thouſand 
Years after) ſhould pretend to give us Account of what was done 
in Exra's Time, or before the Jews were Captivated by the Gre- 
cians and Romans ( for admit the Jews when Tributaries to the 
Grecians, or Romans did uſe Forms, it is no imitable Preſident ) - 
eſpecially when the New Teſtament gives us the Story of the 
morph leaſt Seventy Years of the Time, and faith nothing of 
it. For our Authors Quotatiou out of Joſepbus about the Eſſenes, 
beſides, that it ſignifies little, what a Particular SeQ did, and a 
Sed that ſprang up too after Ciriſt's Time, of which the Scrip- 
ture faith nothing. I fay beſides this, if our Author knoweth 


how to tranſlate wee mes war, better than certain Prayers, 
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which they received from their Anceſtors, the Tranſtator of Joſe- 
bas into Englifh will help him, who tranſlates it, They made cer- 
tain Vows and Prayers, after the Cuſtom of their Country; which they 
might do without Forms. 

am not of our Author's Mind, That there was not a more 
© urgent Occaſion for an expreſs Prohibition of any Rite or Uſage 
© of the Jewiſh Church than praying by a Form: For I believe there 
was no Reaſon for it at all, becauſe there was no ſuch thing in uſe, 
and if there had been any fuch Rite, I know no Reaſon why either 
Jahn the Baptiſt ſhould teach his Diſciples to pray; or why Chriſt's 
Diſciples ſhould beg of him to preſcribe them a Form : It ſhould 
ſeem they had Forms enough. 

Our Authcr, in the next place, P. 2. p. 29, 30, Cc. comes to 
anſwer thoſe Places of Seripture which Diſſenters produce to prove 
it their Duty to pray free and conceived Prayers. | 

The firſt he inſtanceth inp. 29. Zech. 12. 20. J will pour out «pon. 
the houſe of David, and upon the inhabitants of Hieruſalem, the ſpirit 
of grace and ſupplications, I ſhall ſay little as to what our Author 
ſpeaketh as to this Text, becauſe I am not concerned in other 
Meas forming the Argument from it. The Spirit of Grace and Sup- 
plications ſignieth either our own Spirit, and then the Promiſe con- 
cerreth the fuller Effuſion of the Spirit of Grace under the Goſpel, 
giving unto God's People generally more Gifts for his Service, eſ- 
pecially for Prayęr; or elſe it muſt be underſtood of the Spirit of 
God, which is called the Spirit of Sapplications, becauſe it particu- 
lafly belpeth our Infirmities in that Duty. Now whether this In- 
firmity reſpecteth only our Mections, or our Memory and Under- 
ſtanding, bringing to our Remembrance Matters contained in Ho- 
ly Writ, according to the Promiſe, John 14. 26. is the Queſtion 
betwixt us and our Caſuiſt, Let it be interpreted which way it 
will, it is all one to us. If of the Third Perſon in the Trinity, we 
ſay he ovght not to be ſhut out, we muſt give him a Liberty fo 
to bring to our Remembrance; and thus this Text is reducible to 
the firſt Caſe propounded by our Author. Or let it be interpre- 
ted as to the Spirit of a Man, under the Goſpel renewed and ſan- 
Gified, ſo it relates to our Autbor*s Second Caſe ;, and enough hath 
deen ſpoken to each of them. We ought not ſo to pray (if we be 
able to do otherwiſe) as to exclude the former; nor. yet ſo as to 
omit our-own Gift, which is the Effect of the Spirit, which is all 
we contend for : For all that our Author ſaith about the Word in 
me Hebrew uſed H whether it ſometimes ſignifie Prayer — 
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the general, ſignifieth nothing as to the Argument, eſpecialfy con- 
ſidering, that if by the Terms of Praying and Prayer, &c. be thrice 
in Scripture ſignified meerly mental Prayer, yet vocal Prayer is for 
thoſe three times forty times underſtood; and I believe it is not ca- 
pable of Proof, that meerly mental Prayer is thrice called Prayer. 

For his next Texts, 1 Cor. t. 5. 2 Cor. 8. 7. I know of none 
that hath pleaded, that the Gift of Utterance is to be reſtrained 
to Prayer; for my o part, I always thought it reſpected Preach- 
ing as well as Prayer; but that it is to be underſtood aud limited 
to extraordinary Gifts, is what I cannot yield: For what is the Gift 
of Utterance, but an Ability to utter? which certainly is applica- 
ble as well to the utterance of our Minds to God in Prayer, as of 
God's Mind to us, in the interpretiag or applying of God's Will 
to us; and let our Autbor prove the contrary, if he can. 

Theſe extraordinary Gifts were certainly not ſo common as that 
of Utterance, which ſeems to have been the Portion of the whole 
Church of Corinth, 1 Cor, 1. 5. And by 2 Cor. 8. 7. it appeareth no 
more extraordinary than Faith, Knowledge, and Diligence, with 
which it is ranked there; and if Utterance be no more than A- 
lity to utter, or a Freedom of Speech, it is demonſtrable that it was 
not (as our Author ſaith) peculiar to the primitive Ages of miracu- 
low Gifts ;, becauſe we ad by Experience, that Multitudes have 
it now, and that botff as to Prayer and Preaching. Utterance is 
expreſſed by aiy®, 1 Cor. 1. 3. Epb. 6. 19. Col. 4. 3. or A4 
@ wagpnie ; Now Speech, or a Freedom of Speech, was no extra- 
ordinary miraculous Gift. As 2. 4. (quqted by our Author) is 
thus, They were all filled wit» the Holy Gboſt, and began to ſpeak with 
other t:ngues as the ſpirit gave them; Zmgliyhetoe, to utter or ſpeak. 
It is alſo uſed v. 14. and Ads 26. 25. I ſpeak the words of truth and 
ſoberneſs, for which Paul needed no extraordinary Gift. By this 
Reply, the Inſufficiency of our Author's Anſwer to theſe Scrip- 
tures, produced by Diſſenters, will appear. 

But, p. 33. he goeth on, and ſaith, 

© But they object further, That ſuppoſing God hath not given to 
all Chriſtians the Gift of Prayer, extempore, yet to a great ma- 
© ny he hath ; and therefore theſe, at leaſt, he requires to pray by 
their Gifts, not by a Form, 1 Tim. 4. 14. 2 Tim. 1. 6. 1 Pet. 4. 
© 20, Rom. 12. 6. 

It is vety true, that ſome Diſſenters have quoted theſe Texts, and 
ſee no Reaſon yet to quit them, tho? they at firſt granted them 
ex abundanti, not as needing them to to prove what is all that 
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they do prove; for even Nature it ſelf teacheth Men and Women 
(being able to do it) to expreſs the Wants and Deſires of their 
Souls by Words formed in their own Hearts, and tells us no 
Words are ſo natural and proper; and what Nature teacheth, we 
need no Inſtitution for. If any corrective Inſtitution hath reſtrained 
us in the uſe of what is a natural, proper Means to an Attipþn, it 
muſt be produced. The Jews needed no politive Law, requiring 
them to eat Fleſh ; but it being the Will of God, that, to ſhew 
their Obedience to him, they ſhould forbear eating ſome kinds of 
Fleſh, there was need of an Inſtitution corrective of what Nature 
otherwiſe taught them. But yet what Nature it ſelf teacheth, 
may alſo be taught by Revelation, as we have always thought this. 
was, by the Texts quoted, which have not been brought to prove, 
in Specie, That thoſe who have the Gift of Prayer, ought to uſe it; 
But that thoſe who had any Gift, ſerving them to the Performance 
of a Religions AF, ought to uſe it in the Performance of that Ad, 
unleſs they be reſtrained by ſome corrective Inſtitution, that is, by 
ſome Law of God, declaring his Will for their Forbearance of 
the uſe of that Ability, which the Declaration of bis Will, in 
his Word, for the uſe of this or that Form of Words in Prayer 
— confeſs is. This is the general Summ of what hath been 

id. 

All that our Awthor faith, as to theſe Texts, is, That by Gifts 
ia thoſe Texts is only to be meant Office, What hath been ſaid 
to this, may be read in the Anſwer to Dr. Faltner's Vindication of 
Liturgies, p. 62, 63, 64, 65, 66, 67, 68. Nothing of which our 
Author takes notice off. 

1. It. is gratis dictum ſaid, and not proved, that z8eoue ſignifies 
in three Texts, Office, not Gift, it being manifeſt, that ia many 
Texts it ſignifies Gift, not Office. Eraſmus, in all thoſe Texts, 
tranſlates it Donum, the Gift, Dr. Fult, againſt Martin, fath, it 
is never talen in Scripture but for a free Gift; or a Gift of bis Grace. 
The Vilgar / atin ſo tranſlates it. Eraſmus notes, that Ambroſe ſo 
underſtood it. 

2. Rom. 12. 6. ſaith, Having then Gifts, differing according to 
the Grace given to us; 24204 mm α rt Wy rae Thy BIcGony of wir De. 
It may be, it is the only Text where zx#&epare can with any Pretence 
be tranſlated Off ces, and not neceſſarily there. See Rom. 5. 15. chap, 
6. 23, Rom, 2.11, 1 Cor. 12. 4, 9, 28, 30. chap. 11. 7. Rom. 11. 
29. 1 Cor. 1, 11. 1 Cor, 12. 31. I think it is hardly uſed in any 
other Texts, and in no Heathen Author: So as we muſt have — 

Senſe 
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Senſe of it from Holy Writ. Let any one peruſe thoſe Fexts, and 
judge whether, contrary to the Senſe of moſt. Authors, he can 
tranſlate zde:oue, Office, or Dignity. | 

For what our Author ſaith, as to 1 Tim. 4. 14. that the next 
Words [which was given thee by Prophecy] make it plain, that this 
is the Senſe of it (the Reader may ſee in the aforementioned An- 
ſwer to Dr. Falkner, p. 63. what is ſaid to it) That is obſcaram 
per obſcurius. Piſcator, Vatablus, and Beza, make the Senſe, "That 
thow mayeſt Prophecy. Three ancient Verſions, vic. the Syriack, 
Arabick, and Etbiopict, read it, with Prophecy. Our Tranſlators 


indeed, and Yulgar Latin, read it, by Prophecy. The Greek Parti- 


cle, h, is tranſlated with great Variety, per, propter, præ, ob, poſt, 


cum, quoniam; which gives Interpreters ſuch a Liberty. Becauſe / 


of, or for Prophecy, is a very good Interpretation, and juſtify- 
able from Matth. 10. 22. and chap. 13. 21, 58. 

But (faith our Author, p. 37.) ſuppoſe that azar doth 
© ſignifhe Abilities, not Offices, yet they muſt be exerciſed ſo far 
forth only as is conſiſtent for Edification. 

That is granted; but it is not granted, that our Autbor hath 
proved Part 1. Caſe 3. (as he ſaith) That the Uſe of Forms is more 
for A Let the Reader judge what hath been ſaid in, and 
replied to that Caſe. 

Our Author comes, p. 39. to his laſt Task, to prove a Warrant 
in pure Antiquity for the Uſe of Forms; and here, firſt, he will an- 
ſwer what is objected to the contrary, which, he faith, are but 
two or three doubtful Authorities. 

There needed not ſo many; for the Proof lieth upon the Af- 
firmer's Part, ſurely : It is much to find two or three Authorities 
to prove a Negative ; but neither are they ſo blind and doubtful 
as our Author would make them: That ior draws; ſignifieth with 
all our might, rather than as we are able; that ſane monitore ſigni- 
fieth, without a Mummer, or a Cuſtos, or a Corrector; that aw-- 
comes ſignifieth an agreeing in Rites, rather than agreeing in Words, 
er Phraſes, are things impoſſible to be proved, and therefore vain- 
ly attempted. We lay no Streſs upon theſe, but look upon them 
as very good probable Proofs, which may be, I hope, allowed, 
where Demonſtration is impoſſible. See what is ſaid as to theſe 
Quotations, in the Supplement to the Reaſonable Account, p. 19, 20. 
Let us rather ſee how our Author proveth, That pure Antiquity- 


did impoſe any ſuch Forms. The Author of the Anſwer to- 


Dr. Falkner, makes it appear, p. 209, 210. That it is a thing not 
capable 


6 | 0 

70 An Anſwer to Dr. Scot's 
capable of Proof, and p. 207. That if it could be proved, it ſigniſtes 9 
natbing; the Batlice of Men being nd Argument to prove any 
thing lawf«} or unlamful. But ye, let us confider what our Caſuiſt 
faith ; for we do indeed believe that there can be no Proof brought 
from Antiquity for near Six hundred Years after Chriſt. 

To prove, 

1. That Pablick Prayers mere made within that time. Or, 

2. Thal the Lord's Prayer was frequently ud in the Fublick Con- | 
gregation and Worſhip. | 
3. Or, That there were Rules and Orders made for Churches meeting | 

together for Prayers, in certain Places, and at certain Times, 
4. Or, That many good Men, did from the firſt, compoſe Forms of 
Words for the Inſtruckion of the Weaker, in the due Metbod, ang > 
Matter of "Prayer, mhich ſome weaker, People might arbitrarily uſe, or 
let alone. Is to prove nothing denied. | 
That which is to be proved. That in the Times of purer Anti- 
quity, there were Forms of Prayer compoſed by the Governours of the 
Church, and univerſally impoſe on Miniſters, even ujon thoſe who 
bad the "Gift of Prayer, and that the Chriſtian People and Maniſters, 
did wnivetſally comply with ſuch Uſe. Which (as was ſaid before) 
is ſo far from having been by any proved, that it is impoſſible 
to be proved, for more then Three Hundred Years after Chriſt, 1 
which were the Times of pureſt Antiquity. 
Nor (to give our Reverend Author his due) doth he ſay more 
than it feemeth moſt probable, P. 46. Now L= Things may 
appear to others not probable, for otherwiſe they would commence 
into Demonſtrations, But let us examine 3 what Grounds 
he faith, it is moſt probable, bigbiy prebable: His firſt Ground is 
Becanſe fo far as we can find, there never was any Diſpute amor - 
Chriftians, concerning the lawfulneſs of Praying by Forms, Nor is 
there now, for thoſe who are not able to pray without it, or 
who make Uſe of a Form of Divine Preſcription. 
2. How ſhould there be, or what need was there of any Diſ- 
pute about it, till it came to be univerſally impoſed ? 
3. Who ſo knows how little Record we have that gives us 
Account of the Church for the firſt Three Hundred Years, and 
by whit Hands that little cometh to us, will ſee_no Reaſon to 
wonder at our having nothing on this Argument, Immemorial 
Udge, proves nothing in Divine Worſhip. But he cometh in 
the next Place to Matter of Fact. 


1. He 
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1. He inſtanceth firſt in the Three Angient Liturgies of Peter, 
Mark and James, which though (be faith ) they bave been all of 
them corrupted, yet are doubtleſs, as to the purer Part of them of great 
Antiquity and probably even from tbe Apoſtolical Age. There is 
ough ſaid, as to this in my Lerd of Morneyes Book de miſſy, 
Gp. 2. And in the Reaſonable Account, p. 66, 67. 
It is enough to ſay, That it is not a Thing con- So Cap. 6. Li- 
ceivable, that if Mark, or Peter, or James, or An- 25 ah ata. 
drew, or any other Apaſt le bad left apy ſuch Li- (jth che Lear 
turgies, that either Baſil, or Chryſaſtome, 300, or ned Morney.) 
310 Years after, ſhould ( as is pretended) go to 
— make, new ones: Nor that, if either they, or Baſil, or Chryſo- 
ſome, had made any, then known or taken Notice of in the 
World; that ever the Council of Melenis (as is pretended ) 
ſhould direct the making any for their Prouince, and not only in- 
join the Uſe of them: Nor conſidering, that Peter, James, An 
drew, and Peter, and Mark, were all Apoſtolical, and inſpired 
Men, would the Uſe of any other than theirs have been law- 


Bl. + | 

2. For our Authors Second Proof, p. 49. about the Forms of 
Queſtions in Baptiſm, it is quite another. Thing ; And thoſe who 
doubt of the lawfulnefs of Forms of Prayer, to be univerſally 
and publickly uſed, never doubted of the lawfulneſs of a- Form of 
ſound Words, containing Matter of Doctrine. 

. In all that our Author further faith upon this Argument. 
| nd nothing of Moment inſiſted on, but what Dr. Fa/iner hath. 
ſaid, either in his Libertas Eccleſtaſtica, ar in his indir ation of Li- 
turgics, and hath been largely anfwered, in the Reaſonable Account, 
p. 66, 67. Or, in the Supplement to it. (wrote wholly upon this 
Argument) Or in the Anſwer to Dr. Falkner's Vindication of Li- 
twrgies, Cap. 3. Ox in the Poſtſcript to that Anſwer, containing 
the Review of that Chapter. There the Reader will find a full An- 
ſwer to what is here ſaid about the Councilt of Laodicea, and Mi- 
lenis, to his Argument from ivx«s agony, (G5 and diene, and 
xoiyes, his ivyer Tumy & wen, Conftantine's Forms. I fhall not take 
the Pains to Write, what, is already written ſo plentifully on this 
Argument, till I ſee ſomething ſaid to take off. what hath been. 
already ſaid. | 

4. Our Aathor faith true, that after the Year Six Hundred, 
when Gregory was come to be Pope, or rather after the Year 
Eight. Hundred, when Charles the Great had by his Civil Authori- 
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ty enforced the Uſe of Gregory's Liturgies by Fire, and Sword. No 
other Prayers were admitted into the Publick Worſhip, of what 
was then the Popsſh Church, but what was in the Eſtabliſhed Litur- 
; But what they did then in the Wilderneſs of the Vallies of Pi- 
ed mont, and Lucerne, or other Places where the true Church fled, 
we do not ſo well know; but never read of any Liturgy they car- 
ried along with them, or uſed. 

5. For what our Autbor further ſaith, about the Calviniſtical 
and Lutberane Charches, there is enough ſaid in the aforementi- 
on'd Books to Anſwer it. It lies vpon him to prove, that the 
Churches in France and Holland generally impoſe the Uſe of Forms 
in all Parts of Publick Worſhip. If any do voluntarily Uſe any 
Forms which are preſcribed, and left to a free Uſe, we have no- 
thing to do to Condemn them; though we be of another Mind. 
J have indeed heard, That in the Adminiſtration of the Sacraments, 
and. Marriages, The Miniſters of the Reformed Churches in France, 
and Holland generally), keep to Forms, Marrying Perſons is no Mini- 
ſterial Act by any luſtitution of Chriſt, It is a great and weight 
Action, and poſſibly what is fitteſt ro be done b ſuch whoſe Of- 
fice it is to Exbort, and to Pray for People, As for the Sacraments, 
the Miniſtration of them is indeed a Miniſterial Act. If we can- 
not ſatisfie our ſelves, in that Miniſtration by tying our ſelves to 
preſcribed Forms. We hope, it is not a Thing of that Nature, 
but we may without any great Danger differ in it from Perſons 
and Churches which we Honour. In the mean Time, the Churches 
of Scotland, and New Enpland have hitherto been of our Minds, 
ſo that we are not wholly alone, we differ from the Lutherane 
Churches in far greater Things than this, and further yet from 
the Popiſh Synagogues. But as I have often ſaid, admit all here 
ſaid as to Antiquity or Practice of other Churches were true 
(which manifeſtly is not) it were but a preſumptive, no conclu- 
ding Argument. In the mean time, 

1. We (many of us as we have ſaid, and it hath appear'd by 
our Practice, do not judge it ſinful, though we do not judge it 
under all Circumſtances eligible) to join by Communion in Pray- 
er with Miniſters who vſe the preſcribed Forms, or any other, 
whoſe Matter is not ſinful, to be aſſented to, or begg'd of God. 
So that all our Queſtion is about the Miniſterial Uſe. 

2. Nor as to that, do we judge our ſelves ſo infallible, as to 
condemn any Miniſters, that are ſatisfied, ſo to perform their 
Publick Miniſterial Acts in Prayer. We only ſay, we cannot, and 
offer our Reaſons in Vindication of our ſelyes. For 
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For what our. Author ſaith, p. 59, 60. about Jeſuits, and Ro- 
-miſh Preiſts, introducing conceived Prayers, into Publick Uſe ; we 
hope enough hath been ſaid in our firſt-Ghapter to make him al- 
ter his Mind. ladeed Forms of Prayer were of general Uſe in the 
Popiſh Worſtup, many Hundred Years before there was a. Jeſuite in 
the World. But we do not believe them ſs much as Canonically 
injoihed before Pope Gregories Time, but firſt by him. Nor uni- 
verſally practiſed tell Charles the Great's Time, which was Eight 
Hundred Years after Chriſt. Nor do we ſee the leaſt Colour of 
Proof for any ſuch Thing. N 

Our Author thinks fit to propound, but to ſpeak. very little to 
a Sixth Caſe, viz. Sure Foyt | | 


Caſe 6. Whether it be lawfid to comply with the Uſe of Publick 
Forms, when they are impoſed. | 2 


Our Author I hope mtans Publick Forms, contajaing no Matter, 
but what God hath given us leave to pray for. 2. With a Liberty 
alſo to Uſe others in the Pulpit (for I obſerve our Author hath all 
along pleaded for that ) This ſuppoſed, 

The Term complying, referreth to Miniſterial Uſe, or to a Po- 
pular Uſe, whoſe Work is only to ſay Amen in Heart and with 
Faith, and due Affection, deſiring thoſe Things of God. As to 
the latter it is not in Queſtion betwixt us. We are ſo far agreed. 
That ſuch Uſe (though poſſibly under all Circumſtances not eligi- 
bie) yet is not ſinful. 

So as the only Queſtion is of Miniſterial Uſe, This our Au- 
thor knows many of us Judge not lamful, we have given him cur 
Reaſons. Our Author hath pretended to Anſwer them. We 
have now ſhewed him, that his Ar»ſwers appear to us inſuffici- 
ent, and bottomed upon Miſtakes, So as yet ſub judice lis eſt, 
and the Queſtion is not (as our Author States it.) ber a lan- 
ful thing when impoſed, may be Jawfully complied with. But whether 
what ſome Perſons judge lawful, may be done by others, who verily bes 
lieve it unlawful. | 4 

Yet were the Queſtion (as aur Author ſtateth it) Whetber a 
Thing L in the 3 of God J lawful C that is apparently, nei- 
ther commanded nor forbidden in Gods Word ] may be lawfully 


complied with, if commanded by Men. It could not be determined 
affirmatively without determining, 


1 


That 
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mr ie is in 5 Uh via NG 
Worſhip, which he hath left to Peoples: C 
1y, when God bad given his People a Liberty; | 
ering to offer of the Herd, or of the Flock, either 4 8 Fe- 
mille, "Lei. 3. 1, g 5,6. Or a Goat. lawf 
, or F eboſaphat, of” rege, or 7 
to have by an Humane Law "reſtrained them to offer n 1 
- 'Ballocks, or Sheep, or Goats, or of them none but Aales, or none 
but Females, which as we read not was ever attempted ; ſo the 
lawfulneſs of ſuch a Reſtriction, or Compliance with it may deſerve 
ferions Thoughts. For what our Awtbor faith, That if the Impaſi- 
tion of Prayer in Publick by Forms may not be lawfully complied with, 
then neither may the of Prayer ex tempore. We ſay, ho 
asketh any ſuch Thing? For my own- n Part, I think it would 
reaſonable, ſurely thoſe who plead for Liberty in this Thing, = 
not Plead for lmpoſition any way; and therefore what our 4 
ſaith here, ſeemeth to me * Impertinent. 


